The Luminous Kasi : Through Epigraphs
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"In Kasi, Kasi itself is luminous; Kasi illuminates everything.
He only attains Kasi who understands this Kasika."!

Kasi and Varanasi are synonymous terms and both are used for the city of
that name as well as for the ksetra' or janapada'or district. This is one of the oldest
living cities in the world.

Unfortunately it is not possible to trace its history in any detail because of
meagre sources. With the help of Buddhist and Puranic literature it is possible to
reconstruct only an outline. The chronological scheme adopted in archaeological
excavations is of little help because it does not recognise dynasties of pre-Maurya
period; not even the period of the Great Buddha.

So far as the epigraphical wealth of ancient cities of north India is concerned
Kasi stands next to Mathura only. Right from ASoka's time till the end of the
Gahadavala period hundreds of inscriptions have been discovered from the area
besides many more from other regions that refer to Kasi or Varanasi. We will take
up only those inscriptions that come from Kasi and Sarnath.

Before we start our narration from inscriptions it will be interesting to look
at its historical background known from the Puranas and the Buddhist literatrue.

In the Buddhist literature Kasi and Kosala are often mentioned together.
From the Jatakas we gather that in the pre-Buddha period there was a long drawn
struggle between Kasi and Kosala. In the beginning the Janapada of Kasi (Kasi-
rattharh) was more powerful. The Brahmadatta kings of Kasi often invaded and
captured Sravasti, the capital of Kosala.

The Kasi-Kosala Struggle

V. Pathak” has arranged the Jataka stories to give a possible history of Kasi-
Kosala conflict. He observes : "Since it is well neigh impossible to make out any
chronology of the Kasi-Kosalan conflicts from the stories of the Jatakas, they may
be divided into two heads. Some of them denote the upper hand of Kasi, while
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others show the superiority of Kosala. Thus for example, we are told by the
Mashavagga and the Kosambi Jataka that king Brahmadatta of Kasi, robbed
Dighiti, king of Ko8ala, killed him, and forcibly occupied his kingdom. The
Dighitikosala Jataka informs that prince Dighavu, the son and successor of Dighiti,
tried to wrest back his kingdom. He was once able to catch hold of the king of
Kasi and forced the latter to give him back the Koslan kingdom. It is told in that
context that the ruler of Kasi had to make friends with Dighavu by giving him
the hands of his daughter. This was undoubtedly a political and diplomatic
friendship not unmixed with considerable political adroitness.

"The Kunala Jataka tells us that Brahmadatta, the king of Kasi, slew the
Kosalan king, and occupied his kingdom and carried off his queen as chief consort
for himself. Another Jataka informs us again that a king of Kagi lead a vast army
against Kosala, reached Sravasti, and, after giving a battle, entered the city and
took the Kosalan king a prisoner. The Kosalan prince, Chatta by name, was able
to secure his escape, went to Taksas$ila and turned an ascetic leader over 500 other
ascetics. In the meantime, the king of Kasi, having got all the kingdom of Kosala
into his possession, set up loyal officials as governors and himself having collected
all their available treasure, returned with his spoil to Benaras. Prince Chatta of
Kosala, however, was not long incoming back. He seized upon the treasure of his
father that had been taken to Varanasi and came to Sravasti. He also captured the
officials of the kingdom of Kasi posted there and occupied the kingdom and made
it immune and impregnable against the attack of any hostile king."

As Jataka stories inform, the kingdom of Kasi was at its zenith during the
reign of king Manoja who not only subdued Kosala but also conquered Magadha,
Anga, Assaka and Avanti etc. and became an All India Sovereign. The Sona-Nanda
Jataka calls him 'Aggaraja’ i.e. foremost king of his time. Pathak says 'It looks like
the acme of political and imperial power and prestige of Kasi.' But, from this point
the downfall of the kingdom of Kasi starts as it had created many enemies who
combined and destroyed it.

Kasi goes under Kosala

But it is not that the kings of Kosala never attempted to invade Kasi. Pathak
holds 'In the final rounds of the contest between the two kingdoms Kosala got the
upper hand."’ He is, perhaps right; but as the Jataka stories cannot be arranged
chronologically it is impossible to determine which was the final round. Most
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probably the rivalry continued for generations in which we find that during the
time of the Buddha Kasi was a part of the kingdom of Kosala and, it or its revenue
of one lakh, was presented twice to the kings of Magadha; first to Bimbisara and
then to AjataSatru. This historical legacy continued till the time of the Mauryas
which is confirmed by the Sarnath pillar inscription of ASoka as well as his Ahraura
Minor rock Edict. But before we come to our main discussion it will be relevant
to complete the story of amalgamation of Kasi into the kingdom of Kosala.

The Alinachitta Jataka informs about the invasion of a Kosala king over
the king of Kasi which was a failure and the former was captured by the active
help of the people and the superior elephantry of Kasi. Later he was released.
Similarly the Asatartipa Jataka speaks of a king of Kosala who attacked Kasi and
killed its king and made the queen his own consort. But the prince of Kasi could
manage escape through drainage and blockaded his own capital city, killed the
king of Kosala and wrested his kingdom.

But all was not well with Kasi. The arrogant kings maltreated and insulted
their ministers who sided with the Kosala kings and brought the down fall of the
kingdom of Kasi. "Such is the theme of at least the Mahasilava, Ghata,
Manikundala, and Ekaraja Jatakas. It is invariably said that the Kosalan kings were
invited by the disgruntled elements to attack Kasi. They dispossessed its kings,
some times imprisoned or penalized them, but on many occasions restored them
to their kingdom and made treaties."*

Decidedly before the advent of the Buddha Kasi had become a part of the
kingdom of Kosala. According to H.C. Raychaudhury "the final conquest of the
latter kingdom (i.e. Kasi) was probably the work of Kamsa, as the epithet,
Baranasigahho, i.e. 'Seizer of Banaras' is a standing addition to his name." This
Kamsa of Kosala might have flourished not long before the Buddha.

Kasi goes to Magadha

In the middle of the sixth century B.C.E. Haritamata and Vaddhakisukara
Jatakas tell us that the Kosala king Mahakosala, the father of Pasenadi
(Prasenajita) married his daughter Mahakosala to Bimbisara, the king of Magadha
and gave away the 'Kasigama' with an income of one hundred thousand kahapanas
as 'mahana-cunna' or pin-money. At the same time Bimbisara married his sister to
Prasenajita. Later Ajatasatru, the son of Bimbasara, imprisoned his father and killed
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him. Enraged with this Prasenajita, the king of Kosala stopped sending the revenue
of Kasi to Magadha. A feud started between Magadha and Kosala. Initially
Prasenjita was defeated but later he captured Ajatasatru. Finally the matter was
settled by marrying the Kosalan princess Vajira with Ajatasatru and the revenue
of Kasi Grama was restored to Magadha. According to Mafjusrimiilakalpa
Varanasi, Vaisali and Anga were included in the kingdom of Magadha. The legacy
was inherited by the Mauryas as proved by the Sarnath pillar inscription.

Epigraphic Wealth of Varanasi

As indicated above Varanasi is rich enough in its epigraphical wealth; and
perhaps it stands next ot Mathura in north India. Varanasi is richer in early
mediaeval inscriptions while Mathura is prominent in the epigraphs of the Kushan
age. But as the whole of north India had to face iconoclast rule for more than five
centuries nothing but wreckage and ruins have remained in the fate of
archaeologist and Indologist. Lithic inscriptions have almost lost or damaged but
metallic or copperplate inscriptions have escaped destruction; because perhaps,
either they were not icons or were hidden under gound.

Hundreds of inscriptions on stone, many of them damaged, and on metal
like copperplates as well as seals on clay etc. have been recovered. So far as our
present knowledge goes it was ASoka who started the practice of writing on hard
material like stone in India. As we will see Benaras is fortunate enough to have
his earliest record.

Names : Varanasi and Sarnath

Names Varanasi and Kasi are found in inscriptions as well as in literature.
But Sarnatha, usually spelt as Sarnath is not known either through inscriptions or
from leterature. Bhiksu Dharmaraksita® thinks that the name Sarnath cannot be
older than two hundred years. He may be right. But we can trace the origin of this
name in Migadaya. A synonym of Miga or Mrga is Saranga. Siva, the presiding
deity of Kasi or Varanasi is also known as Pagupati. Thus it is possible that Siva,
as Saranganatha, was accepted as the main deity of Mrgadaya also. It was later
simplified as Saranatha. Cunningham® also traces this name from Saranganatha
Siva. A temple of Saranganatha exists there. But it is, however, not possible to
determine when the name Sarnath came into vogue.
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Other Names of Sarnath

The Sarnath pillar inscription of ASoka does not name the place; rather the
first two letters of the partly damaged 3rd line have been interpreted as
Pata[liputra].... that indicates the historical truth that its administration was
controlled from Pataliputra. However, in inscriptions, the place or the whole
campus of Sarnath is often mentioned as Mulagandhakuti. The earliest inscription,
assigned to the Sunga period on palaeographic grounds, mentions a gift of a lamp
by Sulaksamana to Mulagandhakuti of Bhagavata Buddha.” The Bodhisattva pillar
inscription of Bhiksu Bala, dated in the 3™ year of Kaniska, calls the place as 'the
Cankam of Bhagavat (Buddha) at Baranasi'.® The name 'Mulagandhakuti' is found
in a Gupta period inscription also.” It appears that in latter times the name
Dharmacakra or Saddharmacakra became more popular. Two clay seals in Gupta
Brahmi refer the place as 'Srisaddharmmacakre Bhiksu' Sanghasya' and
Srisaddharmmcakre Milaganidhakutyam Bhagavatah.”’ A Pala period inscription
mentioning the Pala king Mahipala (988-1038) dated in VS 1083 (A.D. 1026) states
that there was a great teacher (guru) Vamaras$i in Varanasi. With his grace the
king Mahipala caused to be made hundreds of temples at Varanasi including those
of Isana (Siva) and Citraghanta (Durga). The two Pala brothers, named Sri
Sthirapala and his younger brother Sriman Vasantapala renovated Dharmmarajika
along with Dharmmacakra, and created a new AstamahasthanaSailagandhakuti.
Thus Dharmmacakra and Mulgandhakuti appear to indicate the Buddhist complex
of Sarnath. The stone slab inscription of Kumaradevi, the queen of the Gahadvala
king Govindacandra, mentions that 'this Sri-Dharmacakrasasan was attached with
the Jambuki pattala, foremost among all the pattalas'."

Thus it is clear that whole complex was remembered for centuries by the
incident of Dhammacakka-pavattana by the Buddha. But perhaps this complex was
also included in the general name Varanasi. The Bodhisattav image inscription
of Bhiksu Bala indicates the Sarnath was considered to be within Varanasi.

The Sarnath Epigraphs

The earliest inscriptions, palacographically assignable to the Sunga period
are mostly votive like those on the stipas of Sanchi and Bharhuta. Mainly pillars
(thabho) or coping stone (alambana) were gifted to the main stapa at Sarnath. It
will not be fair to form any idea about the dimensions of the stiipa in this complex
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by the extant remains because several cart loads of them are said to have been
thrown in the Ganga while building the Rajaghat Railway Bridge, and, also taken
away by Jagata Singha for the construction of the Jagatganja Mohalla. But this
was nothing if we compare the destruction caused by the invhding Muslim army
after the death of Jayachandra in 1193 in the battle of Chandwar. The Muslim
historians relate that at Banaras 'nearly 1000 temples were destroyed and mosques
were raised on their foundations';'> and we cannot exclude Sarnath from this fate
of '‘Banaras'. They did not discriminate between Hindu and Buddhist, all were
slaughtered. Those Bhiksus who escaped death fled in all directions; some went
to Tibet through Bengal and Nepal, others to Lanka via Ajanta, etc. Such incidents
occurred during almost every Muslim rule during last five or'six centuries.” It
will be out of place to go into any details; but suffice to say that Iuckily no Mosque
was raised on the ruins of Sarnath. It is left to our imagination to speculate about
the massiveness of the ruins of Sarnath.

From the extant epigraphs we gather that at least four lamps (pradipah) were
dedicated to the Buddha; two during the Sunga period and two in the Gupta
period."

We find the famous Four Aryasuttas engraved in Kushan script at Sarnath.
It runs as :

1.1 =t frerga s1[fjEe=at

1.2 Haai [F]R He i frered siftad=d

1.3 TFEUTEA[l] SRaw=d grafy sfiaa=d

1.4 IFEFRYME [F) wear R[] =

This sutta is found at more than one place in the Pali Tripitakas."

About eight inscriptions are there which proclaim the famous Buddhist
formula 'Ye dharmma hetu prabhava....." etc.' the earliest one being engraved in
the script ascribed to 3™ century A.D.'°

At least two Buddhist sects are mentioned in the inscriptions of the Gupta
period. 1. The Acaryas of Vajiputtaka Sammitiya sect. This is engraved on the
AsSoka's pillar. 2. The Acaryas of the Sarvastavadi sect. This is engraved in the
Gupta Brahmi on the coping of the ASokan railing to the south of the main temple."

It is an interesting study to know the names of some donors. One belonging
to the 11" century C.E. claims to be Mahayananuyayi Paramopasaka Magadhiya
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Sri Samanka.”® He seems to be a pilgrim from Magadha and donated a beautiful
image of Tara. One Visayapati, administrator/governor of a province named
Suvatra, donated a statue of Bodhisattva AvalokiteSvara. Palacographically he is
assigned to the fifth century A.D." Similarly in 11™ century A.D. one Revenue
Officer (Asapatalika, i.e. Aksapatalika), whose name is now lost, claims to be a
Paramopasaka ..... son of ..... donated an image.”® A stage actor (Satradhara)
donated a votive stipa, now damaged.”" This reminds us of a Mathura inscription
in which the sons of stage actors (Sailalakanam) of Mathura who donated a statue
of Dadhikarnna Naga.”

On a clay seal the maxim Apramada is found; meaning 'megation of
negligence or carelessness'. This is found in some stone seals from South-East Asia
with many other such maxims.” The Besnagar Garuda Pillar inscription of
Heliodoros also has an appendix of a two line s§loka referring to Dama, Tyaga and
Apramada. This §loka is said to be found in the Mahabharata and Dhammapada.**

Some other interesting names found from the Sarnath inscriptions are also
noteworthy. On the ASoka's pillar we get a one line inscription, the preserved
portion of which is exactly one metre long. It announces the gift of king Asvaghosa
in the year 40, in the first half of Hemanta on the 10" day, etc. J. Ph. Vogel
translates it as "[In the fortunate reign] or Rajan ASvaghosa, in the fortieth year,
in the first fortnight of winter, on the tenth day." Dharmaraksita puts him in the
Ksatrapa period.” But Vogel rightly holds that "It is more likely that the date refers
to the era of Kaniska, and that the name of the local ruler of the time was added
to the Genitive according to the established custom."? He further informs that "It
1s curious that the name of Rajan A$vaghosa occurs again on the fragment of a
stone slab (height 16.5 cm.) which Mr. Oertel discovered, almost at the surface,
some 70 feet to the north-east by east of the vihara which formed the centre of
his explorations."?’

Now we intend to discuss two ASokan inscriptions from Varanasi and its
vicinity. These are well known to the scholars since long but the real history behind
their engraving has hardly attracted the attention of scholars earlier. In this respect
my earlier papers may also be referred to.”® But to go into any detail we must
discuss the chronological background of ASokan Edicts.
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Chronology of Asokan Edicts

ASoka 1s credited to begin the tradition of writing on hard material like stone
in India. He was the most dynamic king in the whole ancient world with several
innovative ideas. He devised a new kind of writing system, different from the
existing ones, which modern historians have named Brahmi; he popularised the
Buddha worship by providing stipas in almost every part of his empire; he sent
missionaries to propagate Buddhism all over the known world; he caused his
spoken words to be engraved on hard material like stone, now known: as Edicts;
in administration he created the service of the Mahamatras that can be compared
with the British ICS and present IAS cadre. Besides this his heartfelt compassion
and love for his subjects makes him greatest among the Great kings. According
to H.G. Wells 'the name of ASoka shines and shines almost alone a star'.” In this
sense he was a king with revolutionary ideas. He was different from other kings
in the sense that he saw his ideas of universal benevolence translated into action.

Besides many minor epigraphs three major groups of ASoka's Edicts are
recognised:1) the set of 14 Rock Edicts, 2) the set of 18 Minor Rock Edicts*?,
and 3) the set of his Seven Pillar Edicts. We have postulated in above mentioned
papers that ASoka's Minor Rock Edicts are his earliest records, and the Ahraura
one is the first among these. Now while writing this paper for the Seminar on
'Celebrating Kashi- The Eternal City' I feel it necessary to elaborate some
points raised in above papers.

Dr. D.R. Bhandarkar has given some thought about the chronology of
ASokan inscriptions.*® He dwells mainly on the chronology of engraving of the
ASokan inscriptions rather than tracing the development in his thinking about
Dharhma, about which he was so excited by the success of his First Pilgrimage of
256 night-halts which he called Dharmma-Yatra. Once we get a clue to his thinking
process it will be immaterial how and when they were engraved throughout his
empire on different mediums. viz. hills (pavatesu), rock (sila), pillrs in buildings/
caves (sala-thabhe), free-standing pillars (sila-thabhe) and stone tablets (sila-
phalaka) etc.”

Bhandarkar is right to some extent when he asserts that the first six pillar
edicts were the first ones to be engraved. "There can be no doubt that together
they form one ensemble. For in the first place, PE. VII is found engraved only on
one column, viz., on Delhi-Topra. Secondaly, that it is a subsequent addition may
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be seen also from the fact that the letters of this epigraph are in an entirely
different hand from that of the preceding six, as we have already observed in our
notice of this Pillar. Now it is worthy of note that PEs. I and IV begin and PE. VI
ends by informing us that they were likhapita in the twenty-sixth year of ASoka's
reign. Of course, it is natural to say that here likhapita means 'written, drawn up'.
But about the close of PE II we have etaye athaye iyam dhammalipi likhapita (I)
hevam anupatipajamtu cilathitika ca hoti ti. ... Putting all these facts together, it
seems that every one of the first six of these edicts was drawn up and promulgated
in the twenty-sixth year of ASoka's reign and that the six afterwards arranged in
their present order into one ensemble and also engraved on the pillar in precisely
the same year. There can thus be no doubt as to the first six of the Seven Pillar
Edicts being inscribed in the twenty-sixth year of ASoka's reign. As to PE. VII we
know it was likhapapita or written in the twenty-seventh year.'” (Emphais added)

Bhandarkar, after some discussion concludes by saying "This shows that
all his Rock Edicts, whether they are the Fourteen Rock Edicts or the Minor Rock
Edicts, must have been engraved when the work of inscribing the seven Pillar
edicts came to an end."”

Here we beg to differ with the great savant on two points. Firstly, as we
have indicated above, the most important thing is the preparation of the draft of
these Groups of Edicts at the capital Pataliputra under the guidance of the king;
not their engraving. No one can expect that these edicts could have been engraved
on Rocks or Pillars at one specified time in the whole Empire extending almost
over the whole subcontinent from Afghanistan to Mysore. Secondly, the Minor
Rock Edicts are of different nature, and they can not be clubbed together with the
Fourteen Rock Edicts, which were, perhaps, the latest among all ASokan Edicts.
The Minor Rock Edicts, as we shall see, are the earliest ones. And the Ahraura
was the first among all these that gave the idea of engraving the account of the
successful eight and a half month long dhamma-yatra or pilgrimage of ASoka from
Bodh-Gaya to Sarnath, Varanasi.

It is only the Ahraura MRE that mentions the worship of the relics of the
Buddha after placing on a platform. It is again the Ahraura MRE that does not
mention of getting this incident engraved in the whole of Asoka's Empire on
pavatesu, sala-thabhesu and sila-thabhesu. The idea of engraving the sermon of
ASoka, delivered during this pilgrimage, and, perhaps also at Sarnath including
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the desire of increase of Dhammma at least one and a half times, came to his mind
later; and as a result we find the contents of the Ahraura Edict in the form of other
Minor Rock Edicts engraved all over the Empire with suitable variations. Although
these are discovered only engraved on rocks we should not doubt that these might
also have been engraved on pillars that we have not been fortunate enough to find.

While discussing the Ahraura Edict we have ventured to idendify the spot
of dilapidated Dharmarajika stipa as the place where the Relics of the Buddha
were placed for worship by ASoka, and later deposited to build a stipa over it.
We have also pointed out the present Dhamekha stipa as the place from where
he delivered his first sermon. This is named Dhamekha (or Dharmeksa) because
ASoka expressed his desire for the increase of dharma from a platform erected at
this spot. That this stipa has no relics deposited inside is proved by the hole cut
by Cunningham in 1835.

ASoka's Sarnath Pillar Edict must have been written some time later when
the king felt that some mendicants were causing dissensions in the Sangha. But it
is important to note that due to historical reasons specified above, administratively
Varanasi was under Pataliputra and not under Sravasti, i.e. Kosala. This Pillar Edict
is addressed to [the Mahamatras of] Pata(liputra); while that of Kosambi was
addressed to the Mahamatras of Kosambiha (Kau$sambi). The Sohgaura plate
inscription is addressed to the Mahamatras of Sravasti.

The Ahraura Minor Rock Edict :

The discovery of a Minor Edict of ASoka at Ahraura, a few kilometres south
of Varanasi, was announced in 1961 through newspaper by Prof. G.R. Sharma of
Allabahad University; but the first article on it was published by Prof. A. K. Narain
of Banaras Hindu University.* Dr. D.C. Sircar contributed an elaborate article in
Epigraphia Indica.” He took cognisance of all the papers published till then and
it will be convenient to discuss the considered opinions expressed by Sircar.

Sircar notes: 'To these facts pointing to ASoka's initiation into the Buddhist
faith, we have now to add his statement that the relics of the Buddha had been
installed [by him] on a platform apparently for worship immediately before he
set out on a long tour of pilgrimage about the latter half of his twelfth regnal year.'
He further adds 'According to Buddhist tradition, ASoka built the ASokarama at
Pataliputra and no less than 84,000 Buddhist monasteries in various cities within

Research Journal-12 (35)



his empire. It is of course difficult to say whether the relics of the Buddha stated
to have beer installed by ASoka in the edict under study were enshrined in the
ASokarama; but the possibility is there.”® (Emphasis added)

Here we beg to differ and wish to submit that it was at the end of his 256
day long tour, not before the relics of the Buddha were placed on a platform.
Secondly, it was not ASokarama at Pataliputra but Sarnath where the ceremony
was performed. Here ASoka delivered his famous sermon, full of hope and vivacity
that dhamma will increase one and a half time. There can be no doubt that this
ceremony was performed in the vicinity of the find place of the Eidct. There also
can not be a better place than Sarnath. The last lines of the Ahraura MRE relate
the incident in the following manner :

Y g e g wuAr anf 9fd of w9 e gefiar snare a1
"This sermon (=savana) (was delivered by me. i.e. ASoka) from the camp
(=vivuthena) after two hundred and fifty-six nights (halts) and these (=am) relics
=salile) of the Buddha (=Budhasa) were placed (=alodhe) on the platform
(=mafice). "

This is the first record of ASoka in which he gives a retrospect of his
pilgrimage of 256 night-halts. But here ASoka does not give any instruction
whatsoever about its incision on rocks etc. The idea occured to him later and the
contents of it were promulgated throughout the empire with minor changes here
and there. As we will see below he narrates the background of his dharma-yatra
in his RE VIII, as retrospect.

Now it will be intresting to look at the background of this pilgrimage of
AsSoka to Varanasi

Background of ASoka's Dharma-Yatra

Asoka recalls in his 13" Rock Edict that in the 8" year of his reign he
conquered Kalinga, and in this war 'hundred thousand people were killed and one
and a half times of these hundred thousand were displaced.' His heartfelt grief over
this misery of people and futility of conquest by war is recorded in this RE.*® This
is again reflected in his administrative instructions given to the Mahamatras of
Tosali, later called Tanasuliya by Kharavela, and Samapa, modern Jaugada, in two
Separate Rock Edicts in Orissa. These give a glimpse of his mind over this tragedy
and measures taken by him. Perhaps Tosali was the provincial capital of Kalinga.
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Kharvela, in his Hathigumpha inscription, confirms this historical conquest of
Kalinga by ASoka when he says that three hundred years ago 'Nandaraja' excavated
a canal at Tanasuliya, i.e. Tosali.” Here Nandaraja of Kharavela has been equated
with ASoka by us because his grandfather Chandragupta Maurya is repeatedly
called Nandanvaya in the Mudraraksasa drama.*

ASoka took almost two years to contemplate about his future steps after
this stirring mishap in Kalinga. Of cource he was heavily leaning towards
spiritualism, and, at last he found solace in the teachings of the Buddha. But as a
king he felt his duties towards his people instead of his personal spiritual gains.
He made several changes in his personal life style and eating habits. In the tenth
year of his reign he went to Bodha-Gaya, and, with this started his dhamma-yata.
i.e. the religious tour or pilgrimage."' Perhaps this was the starting point of his
long tour that lasted for 256 night-halts, as mentioned in all his Minor Rock Edicts
(MREs). On calculation we find that it comes to 8 months and 16 days. i.e. 17
fortnights or uposathas. From Bodh-Gaya he started his pilgrimage that can be
counted as the first uposatha day and ended on the 18" uposatha day at Sarnath.

D.C. Sircar observes about the Ahraura Edict "....that ASoka began to
promulgate his edicts relating to dharma twelve years after his coronation, i.e. in
the thirteenth year of his reign, and that Minor Rock Edict I was one of the earliest
edicts, if not the earliest one, issued by the Maurya emperor. Thus the present edict
was issued in ASoka's thirteenth regnal year when he was away on a pilgrimage
which had already lasted 256 days, i.e. a little over eight and a half lunar months,
or nearly three-fourths of a lunar year of three hundred and fifty four days." Thus
it 1s clear that Sircar could not visualise the religious importance of 17 fortnights
1.e. 18 uposatha days and tries to connect it with lunar year.

Sircar holds that ""Minor Rock edict I is the only inscription of ASoka which
states that he set out on a long tour of pilgrimage, in the course of which the edict
was promulgated, and the Ahraura version of the edict is the only ASokan record
which states that the pilgrimage was undertaken immediately after the installation
of the relics of the Buddha on a platform no doubt for worship."” (Emphasis
added).

But he never indicated which of the 12 versions of MRE he considers the
first MRE. He enumerates 12 versions of the MRE and the Ahraura, according to
him, is the thirteenth one. All of these vary in minor details but never neglect to
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mention three things: 1) ASoka's association with Buddhism since last two and a
half years and his effort towards it, i.e. his pilgrimage. 2) People were taught about
dharma by the king himself and 'during this period, however, men who were
unmixed were caused to be mixed, with gods throughout Jambudvipa.' He was so
ardent with this achievement that he mentioned in his sermon (savana) that the
small and the great, all can increase dharma by at least one and a half times. 3)
This sermon was delivered by him while he was on 256 night-half pilgrimage.

Thus all his MREs contain the report of his 256 days long pilgrimage. Under
these circumstances how one can assert that 'the pilgrimage was undertaken
immediately after the installation of the relics of the Buddha.' In fact the Ahraura
MRE clearly states that the 'relics of the Buddha' was ceremoniously installed on
the platform at the end of his 256 night-halt pilgrimage when he delivered the
famous sermon about dharma. As we will see it was a planned pilgrimage or
Dhamma-Yata, as he calls it in his Rock Edict VIIL.

ASoka enumerates five purposes behind this dhamma-yata in his RE VIII:1)
To have darSana of the Brahmanas and Sramanas and give dina to them; 2) have
darSana of the elders, i.e. Theras and arrange funds for their livelihood;3) to meet
the people (janas) of the janapadas, 4) to instruct them in dharma; and, 5) to answer
their queries (about dharma).* During this pilgrimage of eight and a half months
Adoka seems to have addressed the assemblies of, perhaps, the general public as
well as the Buddhist monks. This memorable event was recorded in almost all of
his MREs all over the Jambudvipa, i.e. ASoka's Empire.

In the Riupnatha MRE he relates it in his own words :

"Devanarhpiya said thus: Since last two and a half years I am (Buddhist)
upasaka. 1 could not do much effort. But now more than a year have lapsed I came
in the fold of the Sangha and am doing much effort. During this period, however,
men who were unmixed were caused to be mixed, with gods throughout Jambudvipa.
This is the result of effort (achieved by me in the field of religion). It is not that
only big people can achieve this; even small people can get abundant svarga through
effort. For this purpose savanas (sermons) are arranged so that big and small should
do effort; the bordering people should also know that the results of this effort are
ever lasting. Thus purpose (of dharma) will increase; It will increase one and a half
times. [He desires that] it should be written on the hills, (pavatesu, or rocks)
accordingly. Where there are building pilalrs (salathabhe) [in stone buildings or in
caves or in houses] and stone pillars (silathabhe) [free standing] it should be written.
With this sacred draft (dhammalipi) you should send an officer on tour (on
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encampment) all over the area of your operation. This sermon was delivered (by
me, the King) while on tour of 256 (nights' encampment), or living out of home

(vivasa).

It specifically says that the sermon was delivered during the 256 days
pilgrimage but it could have been recorded only after the conclusion of the tour.
The Ahraura MRE is more specific in its last sentence. It records "Era savane
vivuthen duve sapamna lati sati amm maache Budhasa salile alodhe ti’, i.e. 'this
savana (sermon) was delivered (by me, the King) while on a tour of 256 night-
halts, and the relics of the Buddha were placed on the platform."*

Sircar has noted that there are many speculations about this number 256.
Some believe that, 1) the proclamation was made or engraved when 256 years of
an era (usually identified with the Buddha's parinirvana era) had elapsed; 2) that
256 offices were dispatched along with the proclamation to different centres of
the empire; 3) that message was proclaimed 256 times; 4-5) that the edict was
proclaimed by the dispatch of 256 copies of it or of 256 missionaries; etc.* But
now in the light of the Ahraura Edict none of these views can be entertained.

The Ahraura MRE unequivocally states that the place where the relics of
the Buddha were placed for the purpose of worship, a platform (mafca) was
erected. We venture to suggest that certainly it was Sarnath in Varanasi where
the Lord preached his First Sermon. In this light it requires no imagination to
postulate that the last encampment of ASoka, on the eighteenth uposatha day, i.e.
256" night-halt was planned at Sarnath. As we have seen, Kasi came under
Pataliputra since the time of Bimbisara and AjataSatru. Thus it is certainly a
plausible proposition that his eight and a half month long pilgrimage that started
from Bodh-Gaya, ASoka had planned to conclude it at Sarnath most probably on
a uposatha day or on Buddha Piarnima day. As the king wished, the account of
this pilgrimage and the summary of his lecture with its effect on the people, was
engraved on the nearest available rock hill at Ahraura.

The spot of mafica for the placement and wroship of the relics (salila) of the
Buddha was selected to the south of the Mulagandhakuti (the place of Dharma-cakra-
pravarttanaand later the Kuti of the Lord). Now this can be identified as the dilapidated
site of Dharmarajika Stupa of Sarnath, where the relics were later ceremoniously
enshrined and a stipa was built. There can be no doubt that the relics found by the men
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of Jagata Singh from this stdpaand later immersed in the Ganga were that of the
Buddha. The container is said to be deposited in the Indian Museum, Kolkata.

But the story of the Dhamekha Stupa is quite different. No relic was found
inside this stdpa at the lowest level except large Mauryan bricks by Cunningham.
Therefore it can be said that the purpose of erecting this stipa must have been
different from that of the Dharmarajika one. There are many explanations about
the origin of the word 'Dhamekha’. But Dr. Venis is right when he says 'The modern
name Dhamekh is derived from a Sanskrit word dharmeksa meaning 'The
poundering of the law'."*” We would like to suggest a more appropriate meaning
of the word ‘dharmeksa’ (dharma+iksa) as 'Desire for (increase of) dharma'. See it
in the context of the sermon delivered by ASoka where he expressed his desire
that 'Dharma will immensely increase, and it will increase at least one and a half
times'. The location of the Dhamekha stiipa is also significant. This stapa directly
looks at Dharmarajika in the west where the relics of the Buddha were first placed
on a platform for worship by ASoka. Moreover, while coming from Varanasi after
crossing Varana one first reaches the spot of Dhamekha stipa. No other spot could
be more suitable than this for the Emperor to address the gathering on the
occaison. The place to the north of the Dharmarajika must have been marked by
the Buddhist ascetics even before the visit of ASoka, as the holy spot of Dharma-
cakra Pravarttana or/and the place where the Buddha used to live at Sarnath. In
later times it became famous as Mulagandhakuti. This place also must have been
renovated by Asoka at this time. We have noted that in the earliest inscriptions
the complex was known as 'Mulagandhakuti'; later as 'Saddharmacakre-
Mulagandhakuti'; and still later as 'Sri-Saddharma-cakra-vihara', etc. The ASokan
pillar with his edict stood at the back of this Mulagandhakuti.

The core of the Dhamekha Stuipa was built in the Maurya period as is proved
by large size bricks at the lowest level. In the beginning it was, perhaps spherical.
It must have been repaired and enlarged several times subsequently. At present it
is 33.53 metres high and circumference at the base is 28.50 metres. The lower
portionis dressed with beautiful designs on stone assigned to the Gupta period.
The upper portion is dressed with bricks. Cunningham cut a vertical hole from
top of the stipa in 1835 and found an inscribed stone piece containing the Buddhist
mantra 'Ye dharma hetu prabhava etc.' in the sixth-seventh century script. It must
have been deposited at that time during its enlargement. At the bottom he got
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remains or brick made stipa of Maurya period. No relics were found. Thus the
purpose of this stipa was different from that of the Dharmajjika Stipa where relics
are reported to be found. This fact combined with the name Dhamekha, i.e.
dharmeksa, goes to strengthen our suggestion given above. It is wrong to call it'

Dharmacakra-Stupa'.*®

The Kushan Period

Buddhist activities at Sarnath must have continued after the disintegration
of the Maurya Empire. During the second and first centuries B.C.E. and in the first-
second centuries C.E. a large number of inscriptions from Mathura show that there
was intense religious and economic activity by Indians and foreigners. This was
because Mathura had become an international trade centre as well as capital of
ruling princes. So far as Sarnath is concerned, it did not become a trade centre or
capital of kingdoms like Mathura, and, therefore the activities here were restricted
to religion only. Therefore Sarnath is not as rich in its variety of epigraphical
wealth as Mathura is. However when the Gahadavalas made Varanasi their capital,
its epigraphical wealth increased immensely. Sarnath has a very significant place
in the whole Buddhist world and the epigraphical remains here are quite numerous
to give a fairly good glimpse of religious activities.

Inscriptions on Bodhisattva images of the Kushan period tell us that a
Buddhist Bhiksu Bala and a Buddhist Nun Buddhamitra from Mathura planned to
establish three statues of Bodhisattva at Kosambi, Sarnath and Sravasti. All these
statues, sculpted at Mathura, were brought to these places and were established
with inscriptions on them; and describe the event with date. Inscriptions from first
two places are more or less decipherable while that from Sravasti is partly
damaged. Dates on the first two have been read as the year 3 of the reign of the
Kushan king Kaniska while that on the Sravasti image it is obliterated. The date
on the Kosambi Bodhisattva has been read as year 2 by some scholars but we prefer
Sircar's reading as year 3 of Kaniska's reign.

The KoSambi inscription records that 'Bodhisattva was established at the
Cankama of the Buddha (at Kosambi) by Bhikkhuni Buddhamitra, expert in
Tripitakas, on the 8" day of the second month of Hemanta (i.e. 8® Pausa) of
3" (regnal) year of Maharaja Kaniska.'”

At Sarnath we are fortunate in having three sets of records on the occasion.

This Bodhisattva image was established on 22™ day of the third month of Hemanta
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(i.e. 22" Magha) of 3" (regnal) year of Maharaja Kaniska. This means that there
is a gap of 44 days, or roughly one and a half months between the Kosambi and
Sarnath events, which provides reasonable time to travel from Kosambi to
Varanasi with the image. If we read the date on the Kosambi image as the year 2,
there will be a gap of one year and one and half months, which is exceptionally
long period for travel between Kosambi and Varanasi. The Varanasi Bodhisattva
was consisted of three pieces: 1) the Bodhisattva image, 2) the umbrella and 3)
the shaft on which the umbrella was placed.

The first inscription in 10 lines, written on the shaft, records that 'On the
22" day falling in the 3™ month of the winter (season) of the 3™ year of Maharaja
Kaniska, [this image of'] Bodhisattva and the umbrella-shaft were erected at
Baranasi, the Cankama of the Bhagavata (Buddha) by the monk Bala, an expert
in Tripitakas, who was a (junior) vihara colleague of Bhiksu Pusyabuddhi, along
with his parents, with upadhyayas and acharyas, with (other) vihara fellows and
residents, with Buddhamitra, expert in Tripitakas, with the Ksatrapas Vanaspara
and Kharapallana, with four parisadas (i.e. monks, nuns, male and female
upasakas) for the benefit and pleasure of all being."”’

The second epigraph is engraved on the front of the pedestal of the standing
statue of the Bodhisattva. Here it runs as '[This image of'] the Bodhisattva of Bhiksu
Bala, the Trepitaka, was set up by Mahaksatrapa Kharapallana with Ksatrapa
Vanaspara.” Here the change in designation of the Ksatrapas is noticable.

The third epigraph is recorded on the back of the image between the feet.
This runs as '[This image of] Bodhisattva and the umbrella-with-staff was set up
by Bhiksu Bala on 22" day of the 3™ month of the winter season in the 3™ year of
Maharaja Kaniska.™

Thus all the three records assert that the Bodhisattva and the Umbrella with
Staff were the donations of Bhiksu Bala. The local Kushan governors,
Kharapallana and Vanaspara, were also associated, perhaps on account of their
official position and local assistance. Some scholars think that they have
financially assisted the Bhiksu in preparing these statues. But it seems unlikely.
It should also be noted here that at that time these Bodhisattva statues were novel
things not only in the three places where they were established, but perhaps in
the whole of Buddhist world.
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The Gupta Period

Of the Gupta period Bhiksu Dharmaraksita has listed 39 inscriptions from
Sarnath in different states of preservation, and we have already dicussed some of
them. But two or three statues of the Buddha donated within three years, during
the reign of two Gupta emperors, Kumaragupta II”* and Buddhagupta,* dated in
the G.E. 154 (C.E. 473) and G.E. 157 (C.E. 476), are noteworthy. The person
responsible for the donation of these statues was Abhayamitra. He seems to be a
sculptor also. It is to be noted that in excavations conducted in 1914-15 these three
Buddha statues of the Gupta period were unearthed. Among these, two statues of
the time of Budhagupta were recovered having similar inscriptions, but much
mutilated. With the help of the two records a restorred draft runs like this: 'After
the expiry of 157 years of the Gupta kings, when Budhagupta is ruling the earth,
on the 7™ day of the dark half of VaiSakha, in the Mula naksatra this staue (i.e.
Buddha) was made by Abhayamitra, adorned with the staff, umbrella and the
Lotus-Seat. It is divine like the son of god, ornamented according to the rules.
Whatever punya I earn from the creation of this statue may go to my mother, father
and guru, and, to all beings.” The earlier inscriptionon the Buddha statue of the
time of Kumﬁr'agupta IT also is not much diferent from this one except that here
Abhayamitra calls himself a yati. Another inscription of the time of Budhagupta,
dated in the G.E. 159 (C.E. 479) from Rajghat is also reported. It was engraved on
a pillar that was donated by one Damasvamini in the memory of her father
Maravisa and mother (?) Sabhati. There are some very important inscriptions on
pillar and seals of the Gupta period from Bhitari, but we are not going into their
description because they do not directly shed light on Varanasi.

The Pala Period |

A three line inscription on the pedestal of a Buddha statue®® mentions that
in V.S. 1083 (C.E. 1026) two Bengali brothers, Sthirapala and his younger brother
Vasantapala, by their fruitful scholarship (saphalikrt pandityau) renovated the
whole complex of Dharmacakra along with Dharmarajika (Dharmmarajikam
sarigarh Dharmmacakram punarnavam). They also constructed a 'new
Ashtamahasthana Sailagandhakuti' (navin=ashta-mahasthana-Saila-gandha-kuti).
It is also alluded that, perhaps these Pala brothers were instrumental in the
construction of hundreds of temples like that of I§ana and Citraghanta in Kasi by
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the Gauda king Mahipala at the instance of 'Guravasri Vamara$i of Varanasi. We
do not know whether these Pala brothers did this work in the capacity of officers
of the Pala king Mahipala or in their private capacity. It is noteworthy that this
was the period of decline of the Pala kingdom of Gauda which was mostly confined
to the southern parts of Bihar and they were not in a position to conquer Varanasi.
It should also be noted that this was the period of political confusion in the mid-
Ganga valley, the Pratihara kingdom was breathing its last and the Gahadavalas
were about to establish the last Hindu empire in North India. It is not unlikely
that the Pala kings performed the said construction work after occupying Varanasi.
But there is no other source to confirm this assumption. It is very likely that
temples at Banaras and religious structures at Sarnath were made by proxy. Out
side dynasties need not occupy holy places like Varanasi etc. for religious
constructions.

The Kalachuri Period

In the early eleventh century C.E. the Kalachuri Gangeyadeva and his son
Laksmi-Karna were prominent in north India, and Varanasi was under their rule.
Buddhist activities at Sarnath are known from a fragmentary inscription of the
time of Karnadeva dated in Kalachuri Era 810 (C.E. 1058). This inscription informs
us about one Mamaka, wife of Dhane§vara, a devout worshipper of Mahayana who
caused to be written a copy of Astasahasrika-prajia, and donated it to the Order
of Venerable Monks at the Saddharma-cakra-pravartana-vihara.'”’

The Gahadavala Period : Queen Kumaradevi

The Gahadavala Queen Kumaradevi, in a stone slab inscription recovered
from Sarnath, informs us about the construction of a Vihara.® According to Sten
Konow "The object of the inscription is to record the construction of a vihara by
Kumaradevi, one of the queens of Govindachandra of Kanauj." He accepts that
"The wording of the verse 21-23, in which her gift is mentioned, is not quite clear.
We are first told, in verse 21, that a vihara was constructed, which apparently
contained an image of the goddess Vasudhara. The following verses are not quite
clear. Rai Bahadur V. Venkayya has suggested the following explanation, which
I think is very plausible one. Jambuki drew up a copper-plate, in which she
represented to Kumaradevi that the Dharmacakra-Jina originally set up by
Dharma$oka required to be repaired or set up again. This copper-plate must have
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contained information about the original setting up of the Dharmacakra-Jina and
further details about its maintenance and repairs. Kumaradevi, who was apparently
a stranger to the country round Benaras, accepted her representation and raised
her to the rank of the foremost of pattalikas". (Emphasis add) "Moreover, she
restored the Jina or set up a new one and placed it in the vihara built for Vasudhara,
or in another one constructed for purpose, and the wish is expressed that the
§rfdh3rmacakra—]ina, which is said to have existed in Darma$oka's time, was an
image of the Buddha, and that vihara built by the orders of Queen Kumaradevi
for him, was a shrine, a garidhakuti."”

It appears that this conclusion was on account of misunderstanding of some
terms like 'mava-khanda-mandala-mahi hara' and Jambuki Pattalika’ etc. by Sten
Konow: Firstly, according to Indian tradition this earth (India or Jambudvipa) is
divided into nine segments (khandas), and earlier scholars, unaware of it,
mistakenly translated the phrase 'nava-khanda-mandala-mahi’, verse 21, in a
different way. Actually the verse means 'By seeing this Vihara, which is an
ornament of the whole earth with all its nine segments, i.e. India or Jambudvipa,
and the (beautifully) ornamented image of Tarini-Vasudhara, even the Creator
(ViSvakarma) himself was taken with wonder which is accomplished with highest
skill in applying of wonderful arts and looking beautiful.'

The next verse (No. 22) was also mistaken by the term Jambuki which was
believed to be a personal name. Sten Konow, the editor of the inscription seems
to have confused with the use of word pattalika’ in feminine gender. But this is
due to the Sanskrit usage. Actually this was used for the pattala (an administrative
unit today known as Tahsila) called Jambuki. Jambuki has been identified with
the village 'Jamui' in which Sarnath Buddhist complex was situated.® The verse
says that 'Jambuki, the foremost among the pattalas, attached with the rule (§asana)
of Sri-Dharmacakra-Jina' (i.e. the Buddha) (Sri-Dharmacakra-Jina-§asana-
nibaddham sa Jambuki sakala-pattalik=agrabhita). The next half of the verse
informs that 'it was duly granted through a copper-plate charter to last till the sun
and the moon endure'. It may also be taken to mean 'Jambuki, the foremost among
all the pattalas was granted to the realm (§asana) of Sri-Dharmacakra-Jina through
a copper-plate charter to last till the moon and the sun endure', But. however, we
think that the Jambuki pattala was attached to the Buddhist complex at Sarnath
since long and it was only renewed during the Gahadavala period through a

Research Journal-12 (45)



copperplate; perhaps on account of the efforts of Kumaradevi. However some other
copperplates of the period show that it was simply a formality to renew old grants
after the change of the governments.

In the light of the above discussion it is not difficult to interpret the verse
23. It informs us about the making an image of Sri-Dharmacakra-Jina, which
existed since the time of King Dharmasoka and his vihara was renovated (punara-
yaiicakre) even more wonderfully (tatopy-abdhutam) by Kumaradevi. It was
wished that 'this Vihara of that Sthavira (the Buddha), so diligently constructed
and dedicated to Him shall endure till the moon and the sun last'.

Thus, the Gahadavala Queen Kumaradevi constructed at least two viharas
at Sarnath. One of them was for Tarini-Vasudhara and the other was the main
vihara of the Buddha. This latter was not a new construction but renovation of
the existing vihara, which originally was known to have been constructed by the
Maurya king ASoka. This might have been renovated many times during these
centuries because it is improbable that a construction lasted for one and a half
millennium, since the time of A$oka in the 3" century B.C.E. But the memory of
its association with ASoka continued till at least 12" century C.E. We have already
noted above that about 1026 C.E. it was renovated by the Pala brothers from
Bengal.

Kumaradevi is said to have come from a family with Buddhist faith. The
Gahadavalas claim themselves to be Vaisnavas and devotees of Siva, but certainly
they were also worshippers of the Buddha. Besides Kumaradevi, we know of
another queen of Govindachandra, named Vasantadevi, who was an upasika of
the Mahayana Buddhism. The colophon of a Nepal manuscript of Astasahasrika
runs as follows :
§rf—s’rf—Kényakubjédb1’paty:as’Vapatj—gajapati—narapati—réjyatrayédhipati—gﬁmad—
Govindchandradevasy pratapavasatah Réjﬁf—grf—praVara-Maba'yzina—ya'jin yah
paramopasika rajni Vasantadevya deya-dharmoyam'. It seems that like other Hindu
families, the royal family, specially the womenfolk in ancient India, was
worshipper of all sects without discrimination

In conclusion we can say that religious activities of the followers of the
Buddha went on unobstructed till the commencement of the Muslims in this
counfry. In the 24" verse of her inscription Kumaradevi says: 'Kumaradevi salutes
them with reverences who protect this work (Kirti) of her; but O Bodhisattvas'
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You are the witness; if any fool does otherwise he will face the wrath of the
Dikpalas.' Alas! The whole Buddhist complex at Sarnath as well as temples at
Banaras were razed to the ground by Muslim invaders after the defeat of
Jayachandra in 1193.

Varanasi of the Gahadavala Kings

Our description of Varanasi in Epigraphic records will not complete if we
do not give some glimplses of Varanasi of the Gahadvalas. It were the Gahadvalas
who made Varanasi the capital of an empire in the eleventh and twelfth centureis
after more than one thousand years. After them it lost this position for ever.

Inscriptions and literature indicate that Varanasi was the centrre of all sorts
of activities that one can expect from any imperial seat. The Gahadavala kings
had diplomatic relations with Chola king in the far south, Chalukya king Jayasirhah
Sidharaja of Anahilapataka, as well as with Kashmir kings in the north. Varanasi
was the first capital of the Gahadvala kings; Kanyakubja was their capital of
prestige. Out of 82 copprplates issued by six kings 46 were issued from Varanasi
or Kasi besides the Sarnath lithic inscription of Kumaradevi. Several ghatas on
the Ganga and temples are mentioned in these cooperplates. The temple and ghata
of Adhike§ava is mentioned with utmost reverence. Adikesava appears to be their
family deity. Avimukta-ksetra and Vede§vara-ghata, Trilochana-ghata, Koti-tirtha,
and Saurinarayana as well as Deva-§ri-Lolarka etc. are to be included in this list.
Some of these temples and ghats have gone out of vogue because they are now
known by different names. Besides the name Varanasi and Kasi we find Vijaya-
Varanasi also, named after Vijaychandra. One copperplate of Vijayachandra and
six of Jayachandra mention Vijaya Varanasi; but the location of it is difficult to
decide.

Two Notable Families of Varanasi

1. Pandita Damodarasarma :

We have been able to recognise the copperplate grants to two well known
literary personalities who are famous for their work since long. Pandita
Damodara§arma who wrote Ukti-vyakti-Prakarana on the linguistics of the
Gahadavala period lived in the Bhadaini mohalla of south Varanasi. Here three
copperplates were "found by a contractor at Benaras near the Bhadaini temple at
a depth of about five feet from the surface in the course of excavation for the
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water-works conducted in the spot in April 1899."%' Bhadaini is traditionally
renowned as a mohalla of the Brahamanas. One copperplate grant was issued to
Damodaras'arma him by Govindachandra himself and the other two by his yuvaraja
Asphotachandra and Maharajakumara Rajyapala. Perhaps the last two were the
disciples of Damodaras'arma. His great-grand-father was Gunapala, grandfather
was Lokapala and father was Madanapala.
2. The Family of Bhatta Laksmidhara : |

The other great personality is Bhatta Laksmidhara, the writer of
Krtyakalpataru, a digest on DharmaSastra. He was the Mahasandhivigrahika of
Govindachandra and claims that his able assistance and counsel helped the king
in his path of glory. The colophon at the end of the Vyavahara-kanda records that
Laksmidhara was commanded by Maharajadhijaja Govindachandra to write the
Krtyakalpataru. His father Bhatta Hrdayadhara also was a Mahasandhivigrahika.
It was curious that no copperplate issued to this illustrious family was recognised
by the epigraphists so far. Writing an Introduction to the 8" book
"Tirthavivecanakandam of Krtyakalpataru, its editor K.V. Rangawami Aiyanagar
noted "Among the host of grantees who received royal gifts the name Laksmidhara
and his father Hrdayadhara do not figure, though from their birth, learning and
reputaiton for orthodoxy, their fitness for pratigraha must have been well
established."® He seems true. While editing the Inscriptions of the Gahadavala
period we found that this family had issued no less than seven grants. A
copperplate of Vijayachandra was issued in VS 1217 (C.E. 1161) to one
Mailhana§armana, the grandson of Thakkura Sri Laksmidhara, son of Thakkura
Sri Gangadhara. But Jayachchandra issued not less than six copperpalte grants to
Ravidhara the great-grandson of Laksmidhara, grandson of Gangadhara, son of
Maladhara (Malhana of the previous grant). This Ravidhara was mentioned as the
Mahasasandhivigrahika and Bhandagarika of Jayachchandra. Thus five/six
generations of Laksmidhara served the first five generations of the Gahadvala
kings.
. Bhatta Hridayadhara: King Chandradeva and king Madanapala
Bhatta Laksmidhara: King Madanapala and king Govindachandra
Thakkura Gangadhara: King Govindachandra and king Vijayachandra
Thakkura Maladhara: King Vijayachandra and king Jayachahdra
5. Rauta Ravidhara: King Jayachandra
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6. Vidyadhara, perhaps the son of Ravidhara, is also known to have
served as Minsiter of Jayachandra till latter's defeat.” |

It is to be noted here that Ravidhara is designated as Mahasandhivigrahika
and Bhandagarika only in two grants of VS 1232 but simply Rauta in all the four
grants issued in VS 1233.%

Can we assume from this that Ravidhara was Mahasandhivigrahika and
Bhandagarika only for the year 1232 and he was demoted next year? It should
also be noted that Rauta is a higher status than Thakkura and Bhatta. Laksmidhara
calls him simply Bhatta that is still a lower status. This paradox can be solved on
the basis of social and political conventions in the medieval period. We know for
certzin that these posts mostly were hereditary in ancient India. Non mention of
the official designation does not mean removal from the office. If Laksmidhara
and his father Hrdayadhara were Mahasandhivigrahika on the one hand and his
great-grandson Ravidhara also held that office, we can safely assume that the
intervening generations also might have held the same office. As regards the titles
Bhatta, Thakkura and Rauta, there certainly was a hierarchy in assending order.
Rauta was almost like a raja with higher status. Thakkura was a common title for
royal officials. Brahmanas and Kayasthas are also known to have the title
Thakkura; perhaps on this count.

As these copperplates were sold to the State Museum Lucknow by a firm
of Banaras no record is available about their find spot. Thus it is not possible to
speculate Rajghat area, as majority of the copprplates were recovered from there,
we could assume that they lived in the fort area. But it is more likely that these
were found from the Bhadaini area of Varanasi where there is still a concentration
of the learned Brahamanas.

Different Schools of Vedic Studies

Kasi was a city of learned Brahmanas proficient in different branches of
vedic studies. Pranacarya Pandita KhonaSarman of Sankhyayana$akha.®
Gunachandra of the same $§akha,® TutaliyakaSarman®” and Anantasarman® of the
Chandogyasakha, Damodarasarman® of Vajasaneyisakha, Pandita Vyasa™ of the
same $akha, PraharajaSarman’ of Yajurveda$akha are notable learned personalities
of the period.
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Other Literary Personalities

Besides Damodar§arma and Laksmidhara there were several other literary
personalities in the court of the Gahadavalas. The famous poet Sriharsa, writer of
Naisadhacaritam wrote this work at Varanasi in the court of Jayachandra. His father
Hirapandita came to the court of the above mentioned king from Kashmir but we
do not know about his literary creations. Sriharsa mentions about nine works by
him in the Naisadhacaritam on Vedanta, Nyaya, VaiSesika, philosophy and a
variety of other subjects.

The Learned Gahadavala Kings

The Gahadvila kings themselves were men of literature. Chandradeva, the
founder of the dynasty was a learned king and it is most likely that some portions
of his copperplate inscriptions were composed by him. The second king of the
dynasty Madanapala is credited to have written a book on science of medicine
known as Madana-Vinoda-Nighantu.”” Govindachandra also seems to be a learned
person who is called in inscriptions Vividha-vidya-vicara-vacaspati. No literary
work is known from him. The Gahadavalas maintained the tradition of the learned
kings of India. Many of Indian kings are known to the tradition for their excellent
literary compositions. Very few people know that the Gupta king Samudragupta,
eulogised by "kavya-kkriyabhih pratisthita-kavirdjasabdasya" in his Allahabad
inscription, is credited to have written a poem called Krsnacarita.”

The Eternal City

After the fall of the dynasty of Chandradeva Varanasi and Sarnath were
plundered and down trodden by the armies of Kutubuddin Aibak in 1193; later
he founded his dynasty at Delhi in 1206 A.D. It is said that over 1000 temples
were razed to ground in Banaras alone. Sarnath also was not spared. However,
although Varanasi was abandoned for ever as an administrative capital but its place
as a great cultural capital of India remained undisturbed.

The Kas$i Paficaka of Adi Sankaracarya

We wish to end with Kasi Paiicaka of Sri Sankaracarya which is the best
tribute to eternal Kasi.

TAfagf: oA @ ddea aftrsftier =)
ARl fomene g W SRR fASEEEi o6

Jiiana-Pravaha (50)



T FHfeqdfrssio, =R Afaaifeee |
AfargEs WEEE W FIRHE FemeE 2
Y TFEROeEE gfedart  Reete
et e SIS W FRER  ASEeEi) 30
g & amd IRt et wEvERmE
W ot ke a3 @ oy R wRmmi4 0
FwE TR Pt e e
ar a1 WY STeeEeEET: e
faavisay gla: wba S RIS
® W wdE Ak guf Eidwq 6o s o

Kasi the Luminous and Vibrant City will remain the Eternal City for all times

to come.
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