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Soviet & Central Asian Archaeology and Vedic Culture

T. P. Verma

Central Asian Theory of Vedic Culture (CATVC) is a new proposal for investigating
into the Rgvedic culture in Central Asia and Soviet Russia. These regions have yielded
good number of archaeological sites that present a glimpse of Vedic culture. The Puranic
references and many Vedic allusions also go to confirm that the earliest human culture
evolved from this central region, i.e. Ilavrtavarsa, the centre of Jambudvipa. All the human
movements originated from this region, not to cover only whole of Euro-Asia, which is
practically one landmass, but also the New World. This hypothesis tend to solve many
problems that have engrossed the modern historian since last two centuries, such as Indo-
European, Aryan Invasion theory, linguistic problems like Proto-Indo-European and many
others of the West Asian history. In this short outline main issues of this theory is attempted.

This thesis, as discussed below has its basis in the sciences of geology and geography
and is also supported by ancient ecology. At the same time there are written records in
Hindu literature, occasionally supplemented by ancient literatures of world civilizations and
traditions. A number of modern scholars, European as well as others have also repeatedly
favoured Central Asia for the mobilization of human tribes and races (as they call it) in
different parts of Europe and Asia. Archaeologists who have worked in Soviet Central Asia
(Kurgan and Andronovo cultures) and Bactria and Margiana Archaeological Complex
(BMAC) also try to convince that there are Vedic elements in them. The West Asian
cultures also give indications (though this never has been studied from this point of view)
that there were Vedic elements in them. So far as linguisiic is concerned it has become a
victim of colonial politics and is used as a tool to maintain European hegemony. Linguistic
studies have been limited to European context only; the other continents of the world
remain untouched. In fact there is hardly any language in the known world; there may be
a few exceptions, in which Vedic/Sanskrit roots/words cannot be traced.

Many Indo-Europeanists may object to these claims as chauvinistic, nationalistic or
Hindu fundamentalist/revivalist etc. but we cannot help but put our ideas as academically
convincing way as we can.
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We may start with the identification of Puranic Meru or Sumeru Mountain, which
was traditional centre for cradle of humanity, with Pamir Mountain in Central Asia. For
them whole of Asia was Jambudvipa and Meru (Pamir Mountain) was its nave. The
Puranas assert that it was Meru that elevated first in the sea which is now known as the
Tethys Sea. This is supported by geology also.

Geological Background:

If we believe in the Continental Drift Theory it is most likely that north-western
portion of the Indian sub-continent first collided with the Eurasian landmass giving rise first
to the Pamir plateau. S.M. Mathur informs “Deep seismic soundings and seismotectonic
data in the Great Himalayas-Pamir-Hindukush region has led a team of scientists in the
National Geophysical Research Institute to conclude that the northern boundary of the
Indian Plate does not lie along the Indus Suture Line nor along the Main Central Thrust,
but falls much to the north of the combined Indo-Tibetan block. The new plate boundary
is postulated to coincide with the southern margin of the Tien Shan-Nan Shan mobile fold
belt, passing south of the Ordos and Shanshi blocks, turning finally north-eastward towards
the south-east of Peking (Beijing).”" This confirms the puranic assertion that other mountains
of Asia are connected by their filament or roots (kesara). These kesara mountains, as
recorded in the Purdnas (VP., II. 227-30) are 5 each to its east, south; west and north.
Beside these there are maryada (boundary) mountains also. Accordingly the Jathara and
Devakiita are Boundary Mountains that are spread from north to south up to Nila and
Nisadha mountains. Gandhamadana and Kailasa lie east-west in the sea.” To the west of
Meru Nisadha and Pariyatra also are maryada parvatas. In the north TriSrmga and Jarudhi
are varsa parvatas (i.e. Country Mountains). Both these have their roots in the East and
West Seas (VP 11, 241-44). “The early Indo-Iranians believed that all mountains were
connected by their roots to High Hara; and that all bodies of water were connected to the

. 193
magical sea.

S.M. Mathur further asserts “The northward movement of the Indian Plate against
the Central Asian landmass closed the Tethys gap. The subduction of this plate underneath
the eastern Eurasian Plate pushed up the Tethyan sediments to form the Himalayan chain.”™

These Puranic descriptions (we do not condemn all Puranic descriptions as myths)
are of considerable antiquity pointing to geological times. We will come to the mountains,
rivers and the countries around the Meru or Pamir that can be understood only if we believe
in very long time for the existence of man. Since then several geological changes have
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made it impossible to identify all these mountains and rivers in their exact positions as
described in the Puranas. g

However, here we bring in Dr. S.P. Gupta who has described some geological
features of Central Asia that throw light on the situation during antiquity. We are citing
some excerpts from him below.’

“Thus in the beginning, some 500 million years ago, a vast sea existed from
Western Europe across to China and the northern shores of India which was then separate
land-mass. ... For over 100 million years the sediments brought by rivers formed huge beds
of sedimentary rocks in the sea. Then some 60 million years ago, it is hypothesized, ‘the
Indian land-mass collided with the Asian land-mass’. The impact crumbled the layers of
sedimentary rock along the edges of the two continents, creating a line of colossal mountain
ranges, among them the Pamirs, the Tien Shan and the Himalayas. The newly formed
mountains trapped the sea in north, creating a huge inland basin. As the welding of India
to Central Asia continued over next 25 million years, this basin was wedged up by edge
of the Indian land-mass and was drained to the west - into the present-day Black Sea and
the Mediterranean- leaving Turkestan with only a few large saline “puddles”’, among them
are the Caspian and Aral Sea.’ '

“Then followed the period of the creation of fresh-water rivers, such as the Amu
and the Syr which, along with numerous others, now lost or merged, kept on meandering,
through their own loads, deposited, cut and re-deposited and to be re-cut once again.”

This description by Gupta is valuable in understanding Puranic narration of ancient
rivers emanating from the Central Mountain of Meru. The Puranas relate that in the
beginning the Meru attracted atmospheric moisture, figuratively emanating from the toe of
Visnu and falling into the gourd of Brahma and then, as the Puranas relate, it was arrested
in the matted hair of Siva (i.e. Sivalaka). This is called the ‘Descent of Ganga’ (not to be
confused with the river Ganga of India). But this appears to be a later development
connected with the Himalayas. In the Vedic period it was assumed to have been arrested
on the top of Meru in the form of glaciers; only to be released by Indra after slaying the
demon. The Rgvedic rsis have variously praised the fresh water streams that were like
milk to all forms of life from plants to animals. Indra is praised in hundreds of hymns.
However, according to Puranas initially only four rivers are said to have issued from
Meru in all the four directions and these are Sita used to flow in the east, Alakananda in
the south, Caksu in the west and Bhadra in the north. Gupta has noted that these rivers,
‘kept on meandering, through their own loads, deposited, cut and re-deposited and to be
re-cut once again.” This geological fact is reflected in the Vedic and Puranic accounts
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where a good number of sets of rivers are observed. In some later layers of Puranic
accounts (Puranas being history books are frequently modified from time to time; but this
has been used to denounce their authority) of the descent of Ganga transforms into seven
streams.® Thus the incident of the ‘Descent of Ganga’, in the beginning, from the
atmospheric moisture cannot be ruled out as myth.

Similarly, the existence of Caspian Sea also has something to do with the Vedic and
Puranic legends. Strabo wrote that “to the country of the Albanians belongs also the
territory called Caspian, which was named after the Caspian tribe, as was also the sea; but
the tribe, has now disappeared."” The same source equates this name with Sanskrit word
KaSyapa. KaSyapas are one of the seven Vedic rsi families who have been known as
'exclusive Soma family'.® In the Puranic historical tradition KaSyapa is known as a progenitor
(prajapati) who married the daughters of the progenitor Daksa from whom all species of life
are said to have originated. We have reasons to believe that Pamir was the region of Daksa
and the Caspian of Kasyapa. This point cannot be treated in detail for want of space in this
short article.

That the Caspian Sea was landlocked long before 5.5 million years ago is attested
by the fact that its salinity is approximately 2.1%, about a third the salinity of most sea
water. A very large depression area around Caspian and Aral suggests that the whole region
must have been submerged and also that subsequently the hydraulic system of the region
must have frequently changing. Therefore, it is no wonder if geologists assert that at one
point of time Oxus River (Amu Darya) used to fall in the Caspian Sea which now forms
a delta in the Aral Sea. We do not have ecological data of very ancient period but Vedic
and Puranic references indicate that this region might have been friendly to human habitat.
Vedic peoples like Rsikas,” Paradas, A§vakas, Uttara Madras, Uttara Kurus, etc. lived here.
To this list we can add Dasas/Dasyus and Panis of Vedic and Iranian literature. The
Airyanem Vaejah of Avesta can be located somewhere in the Pamir region.'’ It was the
legendary home of the Iranians; thus the Vedic Aryans and the Iranians lived together in
the region for quite some time in the beginning. The Iranian mythology also holds that ‘it
contained the first mountain created on earth, Hara Berezaiti or High Hara.... Close to the
mountain was a sea, called Vourukasha in the Avesta, where the ‘“Trees of All Seeds”
grew."" Compare this sea with the Vasvaukasara in Mahabharata cited in the foot-note 6
in this article.

It will be interesting to note that Himalaya also rose in the Tethys Sea which in the
Puranic legends and epigraphical records of 12" century is known as North Sea. At least
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two Puranic legends of Agastya are related with the geological events and the Himalayan
orogeny. When the NW head of the Indian continent collided with Eurasian landmass the
Pamir started rising, and due to a check in the speed of the Indian landmass the Vindhyan
Mountain also started growing. This is figuratively related in the Mahabharata wherein the
gods requested Agastya to arrest its growth. The sage asked Vindhya to bow down and
remain so till he returns from the South; hence the name Agastya. He was also asked to
drink the water of the sea which is now the Ganga plain because some demons were hiding
there. That he did. But after the demons were killed he was asked to release the water but
he replied that nothing can be done now because the water is consumed.'” This definitely
was the sea that once occupied the present Ganga plains. Afterwards this depression was
filled by the debris brought by the Himalayan rivers from the north and of the Vindhyan
rivers from the south. That it was remembered as the North Sea (Uttara Samudra) and
‘Calm Sea’ (Saumya Sindhu) till at least twelfth century is attested by two copperplates
from Bhtapar and Gorakhpur issued by the king Kirttipala and his son Ramapala dated in
the CE 1111 and 1158 respectively.' Thereafter follows the story of bringing Ganga to the
plains by king Bhagiratha' and this attests the authenticity of the Agastya legends. Hence
the Ganga plain was a sea known to the epics and the Puranas. The other proof comes from
the Nadi-Sukta of the Rgveda (X.75) that sequences rivers from east to west, from Ganga
onwards. That means that the countries of the eastern regions were non-existent; Kosala,
Kasi and Magadha are not mentioned in the Rgveda. Thus the antiquity of Agastya legend
and of the Rgveda goes to geological times; a fact that is incomprehensible to a European
educated person. We can also view the Legend of Videgha Mathava in this light
(S.B. 1.4.1.1-17).

Nine Segments of Jambiudvipa:

The Puranic history relates that there were nine divisions of Jambudvipa with Meru
(Pamir) in the centre. The central country was known as [lavrtavarsa or the coyntry of Ila.
The countries to its immediate north were called Ramyakavarsa (i.e. Beautiful Country),
Hiranyamaya (the Golden Country) and the Uttarakuruvarsa (i.e. the Country of the North
Kuru People). These regions can roughly be recognized but their physical boundaries
cannot precisely be defined. This also suggests that these regions were inhabited during
the Vedic and Puranic times. Countries to the south of Ilavitavarsa were Bharatavarsa,
Kimpurusavarsa and Harivarsa. These were South Asian countries. To the east of Meru
was the country of BhadraSvavarsa (i.e. China) and to its west was the country called
Ketumalavarsa (i.e. Iran and West Asia). These were the nine divisions of Jambudvipa,
i.e. Asia.
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Ilavrtavarsa in the Rgveda and Puranas:

The Ilavrtavarsa is mentioned in the Rgveda as ‘best place on earth’ and ‘the abode
of Ila’ where the sacred fire was established.® This is referred to in a number of hymns."”
This region has also been called as ‘Centre of the Earth’ (Nabha Prthivya)."® Many of these
mantras speak of the sacred fire being established in the ‘Abode of 11a’ that was the ‘Centre
of the Earth’ and ‘the best place on Earth’. This recalls the Puranic legend when Puriiravas,
the son of Ila is said to have established three Agnis (Ahavaniya, Garhapatya and Daksinagni)
in the region."”

However, the Puranic legend relates that Ila was the first son of Manu who later
transformed into a woman, called Ila, and bore a son named Purtiravas, with Budha, the
son of Candra.” That her abode was in the Meru region is attested by several references
in the Puranas also. The Matsyapurana asserts that Manu still lives on Meru and he retired
to Mahendra Mountain after installing Ila (as Sudyumna in man form) on the throne.* The
place where Siva was amusing with Uma also was in its vicinity because Ila or Sudyumna
entered there while on hunt on a horse back to find himself transformed into a female.
Matsya” calls it Saravana while Vayu® calls this place Umavana. The last name becomes
significant when we see it in geological sequence. Meru was first to emerge and Himalayas
evolved later. The mythology records that Uma or Sati was the daughter of Daksa Prajapati
‘who lived around Meru. In her next incarnation Uma was born as Parvati, the daughter of
Himalaya.

Identification of Saryanavata:

But the name Saravana of Matsya is more significant that gives precise clue to
geographical identification. We begin with Maujavata Mountain where Soma is said to
grow.”* The Atharvaveda relates Mujavanta with Bahlika (Bactria in Afghanistan) where
there still exists a region called Munjan. The language of this region is called Maunjani.
This we will discuss later. Here is a lake Zeravshan in the middle Sogdiana region. There
1s a river of this name also that losts in the deserts before reaching Oxus. This is referred
as Saryanavata in the Rgveda. David Frawley notes “The main sacred Soma lands in the
Rgveda are called SuSoma, Arjikiya, §m‘yanﬁvata and Pastyavat.” Here we are mainly
concerned with Saryanavata which can be identified with 'Zeravshan in the middle Sogdiana’
and also with Saravana of the Matsya Purana. Though the Rgvedic references bracket
Saryanavata with the northern regions of Afghanistan, some epic references attach this with
Kuruksetra. Some modern scholars also support the theory. But they do not appear correct
in the light of following evidences.
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In a hymn of Rgveda (VIII 64.11), where the devata is Indra, it is said that Soma,
most dear to Indra, grows in Saryanavata which is in the (region of the) river Sushoma and
Arjikiya. Saryanavati is again mentioned in a hymn (VIIL6.39) where Indra is prayed to
rejoice at this place.

The 113" hymn of mandala IX of the Rgveda is dedicated to Soma (as devata). Its
first mantra relates that Indra, showing great prowess, killed Vrtra after infusing great
strength in him by quaffing the Soma in Saryanavata. In another mantra (113. 6) of the
same hymn it is said that Brahma Pavamana recites chanda (Veda) in this place. This is
where Vaivasvata (Manu) is the king (113. 8). Here it may be recalled the statement of
Matsya, already mentioned, that Manu is still residing on Meru Mountain. David Frawley’s
note also is important that “Sharyanavat is associated with the place where Indra defeated
Vrtra (IX.113.1), symbol of both glacier and cloud. Sharyanavat in the Rgveda occurs as
a great place of mountains.”*® For the latter sentence he gives the reference of Rgveda
X.35.1 (?) but actually it is the second mantra in which parvatan Saryanavata' occurs.
Sayana explains the compound as '‘Saryanvati sarasah sambandhinah parvatin’ meaning
the lake called Saryanavati on the mountain near Kuruksetra.?’ This is the source of all
confusions that has misled scholars. There is no mountain near Kuruksetra where glaciers
and clouds can be seen. Scholars who believed in this have tried to identify places in the
vicinity of Kuruksetra.”® David Frawley has cited Jaiminiya Brahmana (I11.64) which also
mentions Saryanavata to be in Kuruksetra.”? There are many such instances where such
lapses have crept in Indian literature. Hence we must proceed in our research with care.

The Dadhyaiica Lagend and Archaeology

Similarly the legend of Dadhyafica was also connected with Haridvara by later
scholars. The Rgveda (1.84.13-14) relates that “Indra, with the bones of Dadhici, slew
ninety times nine Vrtras. Wishing for the horse’s head hidden in the mountains, he found
it at Saryanavati.”

Here the legend goes on that Dadhyafica (Dadhici), the son of Atharvan, gave away
his bones to Indra from which Tvasta fabricated thunderbolt for Indra to kill Vrtra. Another
story is that “Indra having taught the science called Pravargya vidya and Madhu-vidya to
Dadhyaiica; threatened that he would cut off his head if ever he taught them to anyone else;
the ASvins prevailed upon him, nevertheless, to teach them the prohibited knowledge, and
to evade, Indra’s threat, took off the head of the sage, replacing it by that of a horse; Indra,
apprised of Dadhyaiica’s breach of faith, struck off his equine head with the thunderbolf;
on which the A§vins restored to him his own.* The referred hymn tells that the head was
found hidden in the mountains at Saryanavati. Dadhyarica is again mentioned in the hymn
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116.12 of the same mandala which is addressed to ASvins. This completes the story of
Dadhyarica as regards Indra and ASvins.

Some archaeologists see an eco of this legend in a burial in Sintashta, site on the
Upper Ural river in Soviet Russia. One burial here ‘contained the corpse of a decapitated
victim whose head had been replaced by that of a horse’. However, Edwin Bryant holds
“Although, the context of this myth has nothing to do with burials or funeral rites, the
attempt, to correlate this story with the contents of a solitary grave does give some indication
of the paucity of evidence available to archaeologists in the quest for the Indo-Aryans.”?!
But it may be noted that though the burial reminds of the Vedic story; it cannot be related
to the incident. Due to certain constraints we are not going to refer to other archaeological
finds of Andronovo and Kurgan cultures and also of BMAC etc. that scholars have correlated
with Vedic culture.

The Zeravshna in Sogdiana: Geographical situation

The venue of the happenings was Saryanavata which was in the vicinity of some
mountain. But it is not clear if it was a place, river, lake or mountain. Scholiast, however,
call it a lake in near Kuruksetra. But, however, as we have mentioned, this can be identified
with Zeravshan in Central Asia. The Vedic Saryanavata/ Saryanavati may as well be a river
of that name, now called the River Zeravshan.

“Zeravshan Valley (also Zarafshan or Zarafshon) is situated in northern Tajikistan,
embedded between the impressive mountain ranges of the western Pamir-Alai massive.
“Zeravshan” - which means “Golden River” in Tajik - is the main stream which crosses
the valley and which supplies its inhabitants with a most precious resource: water, The area
is famous for its unique mountain landscape and its beautiful lakes: the Alauddin lakes, the
Kulikalon lakes, Iskanderkul lake, the seven lakes of Shing among many others. ... The
Tajik ancestors -fire worshippers called Sogdians- have lived more than 1500 years along
the Zeravshan valley— a history which is still visible at the Old Penjikent archaeological
site and the remote Yangob valley.” From the Columbia Encyclopedia: Zeravshan.
“Zeravshan, river, c. 460 mi (740 km) long, rising in Turkistan Range of Pamir-Alai
mountain system, in Tajikistan. It flows westward through the agricuitural Zeravshan valley,
then into Uzbakistan, past Samarkand and Bokhara, and disappears in the desert near the
Amu Darya, N of Charjew. The valley, irrigated by the Katta-Kurgan reservoir, is one of
the chief oases of Central Asia and is on the site of the ancient Sogdian. The Zeravshan
Mountains, forming the southern watershed of the river, rise to ¢.18,480 ft (5,630 m). ...
It rises at 39°35°E/ 39.5°N 70.583E on the fringes of the Pamirs in Tajikistan, flowing due
west for some 300 km, passing Penjikent before entering Uzbekistan at 39032N 67027# /
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395330N 67.450E, where it turns west-to-north-west, flowing past the legendary city of
Samarkand, which is entirely dependent on the oasis thus created, until it bends left again
to the west north of Navoiy and further to the southwest, passing Bukhara before it loses
itself in the desert beyond the city Karakul, not quite reaching the Amu Darya, of which
it was formerly a tributary. The Zeravshan range (or Zeravshan mountains) rises to the south
of the river. The range extends over 370 km in the east-west direction along the south of
Sughd Province in Tajikistan, reaching the highest point of 5,489 m (Chimtarga peak) in
its central part. ... Zerafshan is also a city in Uzbekistan’s Navoiy Province, called “the gold
capital of Uzbagistan”.”

Thus, if our identification of Saravana of the Puranas with Saryar_lﬁvata of Rgveda,
which was in the vicinity of the mountain Maujavata, and which is none other than Zeravshan
in the Pamirs, is accepted, there can be no doubt that this region was the place where these
hymns of the Vedas were created by rsis. Then it was the mountains of Meru (i.e. Pamir)
and Saryanavata where the Vedic god Indra killed Vrtra and found the horse-head of
Dadhyaiica.

Linguistic Evidence

Now we can turn to the linguistic evidence. Indian scholars are not only suspicious
of linguistic studies of Vedic and Sanskrit languages by Indo-Europeanists but also feel
anguish about the tyrannical application of it. Bhagwan Singh is one among these. He
observes:

“The Indo-European problem is predominantly a linguistic one, but the field of
Indo-European studies is the slaughter house of linguistic theories. It may appear strange,
but it is true that the problem was never discussed linguistically. There can be two approaches
to a study— scientific and pseudo-scientific. The first relies on hard data and verifiable laws
and ends with findings which enjoy sanctity for what they are. The second arises from a
priori assumptions, proceeds with pretensions of real quest, rejects the 'unwanted’ results,
and ends with equally fragile conjectures. The Indo-European problem starts with assumed
Proto-Indo-European, Proto-Indo-Iranian and Proto-Indo-Aryan languages reconstructed on
the basis of dubious phonetic laws are hostile to the hard linguistic data, and ends with a
linguistic quagmire full of tricky jargons.”* Another eminent scholar, Makkhan Lal writes:
“Quite often, these practitioners of philology were so illogical, so incoherent, so absurd, so
adamant and arrogant, and indeed their impact has been so devastating that it has aptly been
termed as 'linguistic tyranny’ by Jim Shaffer, an American archaeologist."*

However, there are clinching linguistic evidences to show that Ilavrtavarsa in Central
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Asia was a Sanskrit speaking region where a number of Sanskrit related languages are still
being spoken, although there are Iranian influences as well. This is not something unnatural
because Iranian dominance in the area is known for quite some time. Also, languages
cannot flourish in isolation; like water, they are liable to gather influences from neighbouring
regions. The European savants have deliberately avoided acknowledging any Sanskrit effect
on the languages of the region. But Sanskrit sources reveal the truth.

Yaska, in his Nirukta, says that people of Kamboja,” i.e. Pamir region use the roots
in their original sense while those in the Arya countries, i.e. in ‘Aryavarta’ they use
derivatives.

He gives the example of the Sanskrit word ‘Sava’ which means a ‘dead body’ in
Sanskrit language. But this is not the meaning of the original root. Yaska, elaborating the
prakrti (original) and the vikrti (derivative) uses of the roots, notes that the Kambojas use
the word ‘Savatih’ in its original sense ‘going’ (Savatirgatikarma kambojesveva bhasyante.
And then after citing an example of vikara of the root ‘Savati’, i.e. ‘going’, he mentions
that here, in the Arya janapadas, its derivative meaning is in use in the sense of a dead body
from which the life has gone.*® The Kausitaki Brahmana is more specific on the point. It
says that the “The language in the north is pronounced with intelligence; people go to north
to learn language, and whosoever comes from there people assemble to listen him.”™" It is
interesting to note that during Panini’s time also the language of this region, which was
none other than the Vedic one, was considered standard.”® But some scholars still insist on
Iranian influence on the language of regions within erstwhile British India.”

Now we can examine languages of this region which is known as the Galcha group
of languages. “‘Linguistic evidence, combined with literary and inscriptional evidence, has
led many scholars of note to conclude that ancient Kambojas originally belonged to the
Ghalcha-speaking area of Central Asia. For example, Yaska’s Nirukta (I1.2) attests that the
verb Savati in the sense “to go”” was used by only the Kambojas. It is now proved that the
modern Ghalcha dialects, Valkhi, Shigali, Sriqoli, Jebaka (also called Sanglichi or Ishkashmi),
Munjani, Yidga and Yagnobi, mainly spoken in Pamirs and countries on the headwaters of
Oxus, still use terms derived from ancient Kamboja Savati in the sense “‘to go”. The
Yagnobi dialect spoken in Yagnobi around the headwaters of Zeravshan (identified with
Rgvedic Saryanavata river by us) in middle Sogdiana, also still contains a relic “Su” from
ancient Kamboja Savati in the sense “to go.” Further, according to Sir G. Grierson, the
speech of Badakshan was a Ghalcha till about three centuries ago when it was supplanted

by a form of Persian."*

It is well aknowleged that Old Persian of Avesta was a prakrta of Vedic Sanskrit,
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and, it is no wonder that, during Persian dominance in later periods, languages of this
region have influenced these languages. But, however, the Europeanists have used this as
a tool to their colonial interests. They gave an opposite view on the issue. The authors of
the Vedic Index write ““Yaska, in his Nirukta, refers to the speech of the Kambojas as
differing from that of the other Aryas.”*' Perhaps it was Sir Grierson who initiated this
wrong assumption and his faulty inference was cited by all who followed him. This amounted
to propaganda against India in favour of Iranian which suited their Aryan Invasion Theory.
This propaganda is still continuing that Indo-Iranians were a branch of Indo-Europeans
from where Indo-Aryans emerged and invaded India.

We have dealt elsewhere with Vedic roots of the Kambojas in some detail.*

Vahlika and Mijavanta (also Mujavat) are mentioned in the Atharvaveda® where
the languages like Valkhi and Maunjani are still spoken. The word Ghalcha or Galaca
certainly was derived from Skt. “galda” (=speech).* In Sanskrit 'gala’, for throat and
speech is in use in modern Punjabi and many other languages in Afghanistan. Even in
Hindi 'gala mitha hai / gala baitha gaya hai' etc. are common usage. The English words like
'glottal’ and 'polyglot’ also contain this element. This has hoary antiquity because the
ancient Celts/Kelts and Druids were also known as 'Galls’ which was earlier name of
France; thus they might have their origin from this region in Pamirs.”

Concluding Notes:

This rather sketchy outline of Central Asian Thesis of Vedic Civilization (CATVC)
is a preliminary note and is part of a comprehensive research. Many details have been left
out that are being taken care of there. It goes to explain many events of world history like
dispersal and movements of people from that region to different parts of the world. It is said
in Mahabharata that “Meru stands in the middle where all were born”.* Another verse from
Valmiki’ Ramayana claims that “all people were created by me, i.e. Brahma, and all were
of a single varna, similar in form and spoke similar language.” This is in accordance with
biblical belief about the origin of man and language. In the light of Vedic and Puranic
details the biblical narrations appear to be caricatures by the vulgar people who derived
their knowledge from hearsay.

This thesis reverses the Indo-European myth that people and tribes moved from
west to east. Now it is possible to trace the origins the peoples like Celts, Greeks, Scythians
etc. that all emanated from Vedic population in Central Asia. For example we can relate the
Celts or Gals with Ghalcha speaking people, whose priests, the Druids, maintained high
standards of Vedic learning of 20 years course of study. In fact most of the European and
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Russian people claim to be the descendants of Danu.*® Under the aegis of this theory it is
also possible to explain as to how the Mitanni and other Indo-Aryan people could bypass
the Iranians and retain Vedic religion and deities like Nasatyas (As$vinikumaras) in
Mesopotamia. About Ila David Frawley observes “The Persians call their homeland Ila.
Elam, an ancient kingdom in southwest Iran, may be related term and is a very ancient
kingdom comparable to Sumeria. The Tamilians call their kingdom Ila or Eelam. The
Semitic term for god as Il, as in Elohim, Allah (A1 illah) may also be related to Vedic Ila
or Il as Agni (the burning bush of Moses). The Phoenicians also worshipped Il. Their God
Baal is ba-il. The term Ila, therefore, contains some of humanity’s oldest and most enduring
ideas of divinity. It suggests Ila-Varta as the original homeland of humanity, particularly as
a place of spiritual origins and guidance.”® Also the Mitanni used the term Tlu’ or 'Tlani’
prefixed to Vedic gods Mitra, Varuna, Nasatyas and Indra. The name of Ila had assumed
many forms like En etc. to denote a god or goddess.

Before concluding it must be explained as to how the gravity of Vedic culture
shifted southwards in the Indian subcontinent. In fact Afghanistan, including Iavrtavarsa at
Meru or Pamir region, later called Kamboja, was known as Hind and culturally remind
within the fold of Vedic civilization till about eleventh century, when the Islamic forces
overpowered it. A continuous series of records is available to show that whole country was
culturally one unit and was known as Bharatavarsa i.e. the land of the Bharata people. The
Vedas recognize Ilavrtavarsa on Meru as the navel or the centre of the earth where the first
Agni was established for worship. This was the prime region where Indra is said to have
killed the demon Vrtra and released waters from the mountains, which for the Vedic rsis
was as precioius as milk for all sorts of life. The famous Aila or Lunar and the Solar vamsas
(families) sprang there and spread all over. In Vams$a Brahmana there is a long list of the
Vedic teachers including Kamboja Aupamanyava who flourished in the region. This Vedic
teacher also finds mention in the Satapatha Brahmana at the top of the list. The Vamsa
Brahmana belongs to the Samaveda, dedicated to Soma that used to grow at Maujavat
Mountain. Again, the northern most out-post of the Harappan civilization is located at
Shortughai in northern Afghanistan. In the sixth century BCE Kamboja and Gandhara were
included among the sixteen Mahajanapadas of India. ASoka also speaks of Yona and
Kambojas within his empire. During the Kushan period we find epigraphical references
about ‘the Lord of Wakhana ( Vakanapati).® We also hear of Bhiksu Budharaksita from a
samgha from Badakhshan ( Vadaksasya) near Pamir.”' There was a Tokhari tila near Mathura
from where statues of Kushana kings were recovered.” This suggests that the Kushans were
the Tukharas.” The Mehrauli Iron Pillar near Delhi records that king Chandra had conquered
Bahlika having crossed the seven mouths the river Sindhu.*
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In the tenth century one Khotanese king (now in China) calls him ‘Gaustana bala
cakravarti-rajeSvara’ (supreme king of Khotan), the ‘ekachatra of Jambudvipa’ (sovereign
king of Jambudvipa). He again informs in this inscription, written in Kharosthi script, that
in this continent of Jambudvipa there are sixteen countries, the cities on the continent of
Jambudvipa are eighty-six thousands.’” Then Khotan was known as Gaustana. One of the
earlier Khotanese king is named Vijitta Sangrama, and another calls himself ‘sri visa sirra
mistaye rrumda’ (His majesty ViSa Sura, the great king.” He also calls him ‘hedava cakrravatta
rrada vi§ sira, i.e. Hindu chakravarti king Visa Sura.”* It is interesting to note that Indian
scholars, following the footsteps of their foreign brethren, have avoided identifying the
places beyond the boundaries of the erstwhile British Empire. This was a taboo.

The present author has treated the subject elsewhere in some detail.”

It is regretable that since about two centuries Indians are told that the British India
was the limit of their country; and we have accepted it. Any inclination to peep beyond the
western frontiers of British India was sneered upon. To some extent this tradition still
continues.

We are aware that some of our Indian fellow scholars also may not like the idea that
there was a time when the language of the Kamboja was nearer to the Vedic original and
that here in Aryavarta we are using derivatives of the roots. According to an eminent
scholar ‘Due to Sakas and Yavanas the Bahlika and Gandhara regions were cut off for
some time from the political boundaries of Bharatavarsa and cultural ties with them was
slacked. And therefore Pataiijali has kept the country of the Sakas and Yavanas out of the
Aryavarta and also out of the realm of Sista Sanskrit.”*® But we cannot accept that language
is something that can be kept in abeyance for a few centuries for political reasons. With all
reverence to him we cannot blame him for this because this was the academic trend of his
time. We do not treat Sakas, Yavanas and Kusanas etc. as invaders. In India they showed
all reverence for social and religious practices like any Hindu ruler. Ujjayini, under the
Kardamaka Sakas, remained the cultural capital of India for more than two centuries. These
so-called foreign invaders never showed any disrespect to the established religious and
cultural norms of the country. In the light of the Khotanes king, Visha Dharma
(C.E. 978-82), quoted above, we cannot believe in the colonial myth of Saka-Yavana
invasions (?) from Afghanistan and Central Asia. In fact, there seems a rush among these
tribes to reach India and follow the rule of dharma.

Now, thus the thesis that Central Asia was the centre of Vedic civilization has made
the question of Aryan Invasion Theory irrelevant and at the same time it suggests satisfactory
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solutions for many Indo-European problems like Proto-Indo-European language and quest

for the original home.
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