Reflection of Saivism in Vamana-Purana
Dr. Sukumar Chattopadhyay

The Vamana-Purana, mainly a Vaisnava work of Pafcaratra tradition, is enriched
with multidimensional aspects of Saivism. Since the Puranas, are encyclopaedia of
Hindu religion, revisions of these works are most essential in different period, according
to the necessity of religious culture of that particular time and place, retaining fragments
here and there from the original work. The Vamana-Purana, (Vam Pur) is also rewritten
perhaps by the Saivites during 9"-10" cent. AD, as it consists of Saiva materials in
moreé than thirty chapters. This distinguishing feature is rightly marked by Prof.
V.S.Agrawala in the introduction of his work' as - "the preponderance of material of
Pagupata-Saiva religion, especially its cult-worship and its fanning out in Kurukshetra
and other principal centres of north India". In this Purana, one can find a synthesis of
Saiva and Vaisnava religion to establish the non-dual nature of Indian theism.

Though the concept of Saivism was developed from the Sambhita period, but it
is f](_)uf‘ished in later period by the followers of Saivism, especially in a number of
Puranas containing abundance of Saiva tattva and Saiva philosophy. Description of
Saiva sects, Siva's existence in both anthropomorphic and phallic or symbolic form,
Siva and Parvati's marriage as a symbol of creation, concept of liriga, installation and
glorification of numerous Sivalinigas, lingapatana and its reinstallation, liriga-worship,
various $aktis of Siva, a number of Siva-ganas and pramathas, many Siva-stotras
containing more than one thousand names and forms of Siva suggesting his different
epithets and innate nature, unity of Siva and Visnu, etc. are the main aspects of Saivism
as reflected in the Vamana-Purana. An attempt has been made in this study to present
the Saiva materials in a systematic way, scattered in the Vamana-Purana with a novel
approach from the viewpoint of Saivism.

Siva and Sakti:

The learned sage Pulastya narrates the Vamana-Purana to Narada, which starts
with the story of Lord Siva and his divine energy, Sati or Sakti, the twin principle, the
two movements signifying the basic law of creation, like life and death, work and rest,
etc. - a synthesis (samarasya) of being and consciousness (pura haimavati devi
mandarastharh maheSvaram). Sati requests Siva for a dwelling, the basic concept of
creation and sustenance, but Siva suggests her to pass away the rainy season by resting
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on the clouds. Siva is well known as Jimutaketu in the heaven as he takes Sati, his
divine energy, on the clouds. Different §aktis of Siva are mentioned in the Vamana-
Purana® ,some of which are: Adrisuta, Amba, Ambika, Uma, Katyayani, Kali,
Kundalini, Kausiki, Girija, Girisuta, Gauri, Candamari, Canda, Candika, Candi,
Carcika, Carmamunda, Camunda, Trinetra TriSulini, Durga, Devi, Narayani, Nidra,
ParamesSvari, Parvati, Bhagavati, Bhadra, Bhamini, Mahadevi, Mahe$vari, Maya, Mari,
Mahesvai, Mrdani, Vindhyavasini, Vibhavari, Sakambhari, Sivaduti, Siva, Saileyi, Sati,
Sanatani, Sarasvati, Sure$vari and Haimavati, Marriage of Siva and Parvati* is a
symbolic process of creation. Different Saiva ganas, like the Virabhadra Saivas and
PaSupatas take part in this marriage ceremony:
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Union of Siva and Sati is the basis of creation - a principle of unity in difference.

This fundamental concept is reflected in the Vamana-Purana as ardhanariSvara, even
sometimes through the unification of Siva and Visnu.

Siva's nature, names and forms as found in the stotras :

Siva's inscrutable nature is manifested in the Vamana-Purana. He looks idle as
Siva, but full of activity is latent in him as Rudra, though his nature bears light yet
dark; not a void but like the void. He is praised as the Supreme Brahman bearing the
attributes as omniscient, omnipotent, blotless, God of gods, without a beginning or an
end, self-luminous, etc. Siva's deeds or achievements are described in the first five
chapters of Vamana-Purana. Several stotras on Lord Siva indicate his attributes where
lies the fundamental concept of Saivism. Eight Siva-stotras are recorded in the Vamana-
Purana, chanted by various seers: two stotras by Brahma (Sarovara Mahatmya XXII1.5-8
& XXVIII.11-18); two by Sukra (Vam Pur XLIIL.29-31 & XLIII.40-42); one by Vena
(Sarovara Mahatmya XXV1.63-163), one by Andhaka (Vam Pur XLIV.52-66), one by
the Rsis (Sarovara Mahatmya XXIII) in prose form and one by the Kanyakas (Vam
Pur XXXIX) in prose form®. Sometimes, Rgvedic mantra for Indra is chanted by Vena
with a little variant for Siva:
AR i TERn SRRt |
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Vena recites a stotra containing more than one thousand names to propitiate
Lord Siva, where religious, philosophical and divine attributes are very clear. Siva is
the illuminator (devam) in all beings, the master (isana) of all created beings, the unborn
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(aja), magnanimous (mahatman), the lord of the entire Universe, highest among gods,
possessing innumerable organs of sense, hundred-tongued (Satajihva) and having
hundred-fold insight. Devotee finds in Him the existence of several deities, like Agni,
Strya, Varuna, etc. Lord Siva is the cause, effect, cause of an action from whom
constituent elements of the Universe proceed. He is the adhara of dissolution, pure
existence and non-reality:
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Siva is the lord of beings (pasunam pataye namah). Here, pasu means jiva and

perhaps the pasupata sect is originated from this basic concept. Devotee can find the
assimilation of three gunas in Siva and mostly He is praised with this number three as
three-headed (trisirsa), three-eyed (trinetra, trinayana", trilocana'?, tryaksa“ and
tryambaka'). Holding trident (zrisiila) in hand, He pervades the three worlds:

IEE e S NI B E N Gl el
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Lord Siva is the supreme cause of production (utpattihetu) and the lord of the

chief of the Ganas (ganendranatha). He destroys the influence of time (kalanasa). He
is an intertwined reality of shade (chaya) and sunshine (tapana). His different forms,
like sublime (aghora), terrific (ghora), violent and more violent forms (aghoraghoratara)
are mentioned in the Vamana-Purana*®, which reminds the Vedic mantra of Maitrayani-
Samhita"

NS TR SHRTRASTL |
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Siva exists in the form of all the sacrifices (yajia) as well as sacrificer (yajin)
and the related concepts, like huta, prahuta, yajiavaha, havya, etc." He is the summum
bonum of the Samkhya philosophy, chief of the adherents of the Samkhya and Yoga
(samkhyadya samkhamukhyaya samkhyayogamukhyaya ca)®®. As the Absolute Being,
the term 'maha’is prefixed several times with the object in his praise* (mahasattva
mahabaho...). Lord Siva is praised as the creator of the Universe, its protector as well
as destroyer. He is the Supreme Being (Brahman) and the goal to the knowers of
Brahman?'. In this stuti of Lord Siva by Vena, entire cosmic world is manifested as
the creation of $iva.

Similarly, Supreme and all-prevading nature of Lord Siva is depicted in the Siva
stotra by."?S’ukra:
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Influence of Saivism is also noticed in the Siva-stuti by Andhaka, where
synthesis of three primordial deities - Brahma, Visnu and MaheS$vara is noticed in Siva
(tvam brahma srstikrnathastvam visnustvam mahesSvarah)? - the triple manifestation
of a single divine power.

Besides the thousands of names (Sivasahasranama), sixty-four forms of Siva
conveying the distinct epithets are recorded in the Vamana-Purana®. These are:
Ardhanari$vara, ISa, I$ana, Umapati, Kankalarupin, Kapardin, Kapalin, Kapilavapus,
Kalaghna, Gangadhara, Girisa, Gaurisa, Jatadhara, Jimutaketu, Jimutavahana,
Tamomirti, Trinetra, Trinayana, Tripuranasana, Tripuraha, Tripurantaka, Trilocana,
Trisulin, Tryaksa, Tryambaka, Daksayajiiaghna, Devamani Siva, Natye§vara,
Pasupati, Pinakadhrk, Pinakin, Bhaganetraghna, Bhava, BhavaniSa, Bhutanatha,
Bhiatapati, Bhutabhavana, Bhairava (with eight forms, like Kamaraja, Kalaraja, etc.),
Mahadeva (Yogamurti), Mahasthanu, Mahe$a, MaheSana, MaheSvara, Rudra,
Lokanatha, Viriipaksa, Vrsaketana, Vrsapatraksa, Vrsabhadhvaja, Vrsavahana,
Samkara, Sambhu, Sarva. Sasisekhara, Siva, Suladhara, §ﬁladh:k, Sﬁlapﬁr_li, Salin,
Srikantha, Sadasiva, Suvarnaksa, Sthanu, Hara and Hiranyaksa. It is very interesting
to note that out of these sixty-four forms of Siva and 141 forms of Vamana, as
‘mentioned in the Vamana-Purana (Chapter LXIII), at least sixteen names are common
to both Siva and Visnu, which indicates that an attempt has been made in this Punana
to synthesize both the religious doctrines - Saivism and Vaispavism.

S.No. Form of Siva Form of Visnu(with place)
1 |Ardhanari§vara (Vam Pur LVII.11)] Ardhanari§vara in Mahendra hill (Ibid.
- LXIIL.10)
2. |Kapardin (Ibid. 11.24)% Kapardin in Prabhasa (LXIII.20)
3. |Trinayana (XXXVIL5)%* Trinayana in Mahismati (LXIIL.19)
4. |Pasupati (XXXVI.36)% PaSupati in Girivraja (LXIII.26)
5. |Bhava (XVI1.62,63)® Bhava in Lingodbheda (LXIII.3)
6. [Mahesa (XXXII.105)* Mahe$a in Mahilasaila (LXIII.33)
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7. | Rudra (I1.26)% '| Rudra in Mahalaya (LXIII.22) & in
Hiranvati (LXIII.32)

8. | Vrsabhadhvaja (VI.50)* Vrsabhadhvaja in Kailasa (LXIIL.33) &
in Salmala (LXIIL43)
9. | Sambhu (I1.30)* Sambhu as Anagha in Ajesa

(LXIII.17), in Manimat Parvat
(LXIIL.7) & in Sarayu (LXIIL.27)

10. | Sarva (XVIL.2, 39)® Sarva in Daksinagokarna (LXIIL.28)
11. | Sasisekhara (LIIL6) Sasiekhara in Prabhasa (LXIII.20)
12. | Srikantha (XXXVIL67-69)* Srikantha in Yamunatata (LXIIL.26)
13. | Sadasiva (LVIIL.17) Sadasiva in Vindhyapada (LXIIL.12)
14. | Suvarnaksa (LVI.38)% Suvarnaksa in Bhrgutunga (LXIII.9)
15. | Sthanu (XVIL.37)% Sthanu in Kurujangala (LXIIL17)
16. | Hiranyaksa (XVIL.35)" Hiranyaksa in Hemakata (LXIIL21)

In the context of Prahlada's pilgrimage (tirthayatra), it is prescribed to
visit and pay homage to Siva in Ardhanari§vara form at south of Mahendra hill
(tatra devavaram Sambhum ardhanari§varam haram - Vam Pur LVIL11) and in
the description of 141 forms of Visnu or Vﬁmaﬂa, ArdhanariS§vara is placed in
the same Mahendra hill (ardhanariS§varam punye mahendre daksine girau - Ibid.
LXIII.10). Siva in the half male and half female form is the cause of the
Universe.

The Vamana-Purana mainly concentrates on the two gods Visnu and Siva
as the pivot around whom the other deities and created beings revolve. Farthest
extent of the unity of Visnu and Siva is marked by Prof. V.S.Agrawala (p.VII) in
the following verse (Vam Pur XLI.37) through the mouth of Siva:

I shehodeE foed 7w feurey)
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'If you cut me into twain with a edge-saw, even then you will find the
eternal presence of Visnu in my form'. But this second line is missing in Kashiraj
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Trust edition and V.S.Agrawala gives the reference as 67.37 according to
Venkateshwar Press edition or Nag Publishers edition.

According to Saivite doctrine, Siva has two forms - (i) the anthropomorphic
image or human form and (ii) the phallic form or linga. ‘

Linga - a symbolic concept : ‘

Linga or phallic emblem is an important concept of Saivism. Lord Siva is
generally worshipped in the form of a phalus. Various Sivalirigas are mentioned in the
Vamana-Purana, most of which are named after the place where the linga is installed
or the name of a person by whom the /iriga is established and worshipped. The Vamana-
Purana gives a detailed account of numerous Sivalinigas and their construction and
installation. Several stories related with the /inga are also recorded in the Vamana-
Purana, e.g. lingapatana, formation of caturmukha linga, etc.

Siva himself is the /inga, an indicator of eternal power. Siva installed in the
form of /iniga bestows worldly weal and emancipation. The great goddess Parvati serves
as the pedestal of linga. Linga is so-called as all beings finally merge into and emerge
from there.

Siva's lifiga represents the immense power of the whole Universe, as it is
unlimited, infinite or endless. The story of Siva's Jirigapatana on the earth is purely
symbolic. It 1s mentioned twice in the Vamana-Purana (V1.65) and Sarovara Mahatmya
(XXIL68) that seven rsis (Vagistha, etc.) cursed Siva for falling down of Siva's liriga on
the earth (krodhanvitabruvan sarve lingo'sya patatamm bhuvi)®. The reason behind this
curse is, out of seven wives, five fell in love with Siva except Anastya and Arundhati.
It may be explained from astronomical point of view. Perhaps, the seven great ancient
sages denote the Ursa Major, the Great Bear and their wives are also the names of
stars. Siva's Jinga is an eternal stream of divine light pervading the infinite cosmos
and its falling on earth is like a falling of meteor to earth, which creates the imbalance
of earth. This symbolic eternal power entered in the earth creating its quake and lost
her balance (tatah papata devasya lingam prthvim vidarayan)®. Brahma and Visnu both
tried to measure the mighty Sivalinga (tato'nantam harirlingam... /. Brahma went to
the highest limit of heaven and Visnu touched the lowest limit of nether world, but
both failed to know the farthest limit of the same due to its limitless nature. Actually
it 1s an eternal light of cosmos, which remains even outside the earth. Prof.
V.S.Agrawala explains this in a lucid way, treating this jyotirliriga as Stirya, enveloped
by flaming aureole - "There is not only one Surya, but millions and billions of Surya
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in one axial alignment, which make up this infinite jyotirlinga of Bhagavan Rudra,
who is creating universes upon universes by his infinite energy"*.
The story of lingapatana is also mentioned in the Sarovara Mahatmya:
Tt W e fagage o)
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But Siva advised seers for the re-establishment of the liriga, which affords
the greatest pleasure to him (...yena me pritiruttama, bhavisyati pratisthayam
lingasyatra na samsSayah)”. The linga is re-installed near the Sthanu-tirtha
(Thaneshwar, Kurukshetra) and numerous Sivalirigas are installed near this Sthanu-
iSvara. Lord Brahma installed seven lirigas one after another (uparyupari lirigani
sapta tatra cakara ha - Sarovara Mahatmya XXIV.21). Unification of Siva and Uma
is also noticed in this linga form, where Uma in the form of a lirniga does not leave
the close proximity of Hara (uma ca lingaripena haraparsvam na muicati™. A
list of the §ivalingas near Sthanu-tirtha may be given here to understand the
flourishing of Saivism in Kurukshetra region. A complete chapter of Sarovara
Mahatmya (XXV) records these lingas. Sukre$vara, SomeSvara, DakseSvara,
Skande$vara, UmeSvara, TaksakeSvara, ViSvakarmeS$vara, SarasvateSvara,
VateSvara, NakuliSa-ganeS§vara, RudreSvara, GokarneSvara (installed by Ravana
- ravanena mahatmana pratisthitam mahalingam gokarnam nama namatah)®,
KumareS§vara, VibhisaneSvara, HastipadeSvara, HariteSvara, Kankalarupesvara,
SiddheS§vara, MrkandeS$vara, AdityeSvara, CitrangadeSvara, Rambhe§vara,
VajreSvara, ParaSareSvara, VedavyaseSvara, HimavateSvara, KartaviryeSvara,
Hanumadi$vara, Sudar§aneS§vara, MitreSvara, VaruneSvara, etc. Behind svarna-
liniga, innumerable /ingas were installed by the rsis :
wiifdge  9gg s |
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In addition to these, a thousand lirigas were established up to the Oghavati
river in the north (sahasram ekam liriganam...)”. It indicates a sahasra-liiga image
in which a thousand lirigas are depicted or carved on one obelisk, a four-sided
stone pillar. To its east, a crore of Rudralirigas were installed by the Balakhilyas
and innumerable lirigas were installed by Gandharvas, Yaksas and Kinnaras. There
are three and a half crores of Sivalirigas near Sannihita pond. Besides these /ingas,
thousands of Rudras associated with Sthanu-/inga remain uncounted®. Formation
of caturmukha-linga and its worship is described in the Sarovara Mahatmya
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(XXVIII). From this account of Jirigas it seems to appear that near Sthanu /iriga,
the stable principle, the phallic worship was vastly spread during the period of
Vamana-Purana advocating Siva cult. Vedic Rudra is more widely worshipped in
the phallic form during the puranic period.

Saiva sects :

Due to this widespread of Siva-worship, many Saiva sects originated. The
Vamana-Purana gives a clear idea on the different Saiva sects. Four principal Saiva
schools are : Saiva, PaSupata, Kalamukha or Kalavadana and Kapalika. The Vamana-
Purana treats these sects as four asramas :

I W wReaH W g
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Among these, Saiva sect was descended from Sakti, a son of Vasistha and spread
over through his disciple Gopayana (Saivascasit svayam Saktir®. Bharadvaja was
mahapasupata and this philosophy was preached by his disciple SomakeS§vara Rsabha
(mahapasupatascasid)®. The most powerful ganas of Lord Siva are treated as
mahapasupata. Two consequent chapters of the Vamana-Purana (XLI and XLII)
describe the various ganas of Siva, where Pasupatas are mentioned several times :
mahapasupata nama cakrasiiladharastatha. The ganas holding discuses and spears are
called mahapasupatas. Mahe$vara, seeing the mahapasupatas, rose and embraced the
officer-in-charge (mahapasupatan drstva samutthaya mahesvarah)®. All the ganas are
astonished on seeing that embrace of mahapasupatas by Lord Mahe§vara
(mahapaSupatanam hi yat tvayalinganam krtam)*. Seeing the multiform (visvaripa)
Lord Siva, the mahapasupatas came into being (tatha tatha tvajayanta mahapasupata
ganah)*® and the Rudra-chief became mixed coloured, colourless and mahapasupata
(miSrako, varnahinaSca mahapasupatastatha)®. Gana-chief Nandi ordered the Rudra-
ganas to fight with the enemies along with the mahapasupatas (nandi rudraganamstatha,
samadidesa yuddhaya mahapaSupataih saha)” . In that fight, the angered mahapasSupatas
and other ganas desired to exterminate the demon forces (mahapasupatadayah,
ganastaddanavam sainyam jighamsati sma kopitah)®. From this description, a historical
picture of the Pasupata Saivas is noticed.

Kalamukha sect is originated from the idea of kalasvariipa of Lord Siva. It
is vividly described in the Vamana-Purana : 'Saram paSupatam krtva kalaripi
maheSvaral', 'ardhena gagane Sarvah kalaripi ca kathyate' and 'kalaripi
tvayakhyata, etc.”. The founder of Kalamukha sect was Rsi Apastamba and his
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disciple was KratheSvara muni, probably a rajarsi of the region of Vidarbha, earlier
known as KrathakaiSika country. Hence, it is developed in south India :

HTAE AT G &I : |
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The fourth sect was known as Kapalikas, which are also called mahavratins.
According to the Vamana-Purana, this sect was originated from the Mahavratin
Dhanada and his disciple was a great sage of Stdra caste named Karnodara.

e W Hews reag SEEE)
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But the origin of this Kapalika sect remains in the descriptions of Siva's kapali
form in the Vamana-Purana. Being a kapalin, the most senior, best and eminent Siva
is not invited to the sacrifice of Daksa :

wg: o8 aReisfy SEnsfy s e |
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In this context, Pulastya narrates vividly about the kapali form of Siva in reply
to the question of Narada (kimartham... kapali bhagavanjatah karmana kena Sarikarah)®
Then Pulastya narrates the primitive stage of creation based on the Vedic concept of
undetermined manifestation from unfathomable and incomprehensible darkness (tama
asit tamasa gialham agref*. Lord Siva, the all-tamas, three-eyed, trident-holder came
out from that mass of darkness wearing matted and braided hair and exhibiting a rosry
of rudraksa beads (tamomayastathaivanyah samudbhitastrilocanah)®. Wrapped in
egotism, Siva prepared for fighting with Brahman. Symbolically, it is a struggle between
two attributes (gunas) - rajas and tamas, two creative potentialities of movement and
inertia. Siva cut off the fifth head of Brahma with the tip of his nail. In this struggle,
Siva became five-faced to encounter with five-faced Brahma (tatastrinetrasya
samudbhavanti vaktrani paficatha sudarSanani®, which reminds the dhyana mantra of
Siva as 'dhyayen nityam mahesam... paficavaktram trinetram’. Brahma's fifth head fell
on and stuck to the left hand of Siva (Sarikarasyaiva savye karatale'patat)’’. Since then.
Siva is named as Mahakapalika (mahakapaliko'smi)®. This is the origin of Kapalika
sect, one important school of Saivism.

All these sects and sub-sects are also treated as the ganas and pramathas
of Siva. The Vamana-Purana (Chap. XLI) gives a vivid description of various sects,
like Saiva Pasupata, Kalamukha, Mahavratin, Naigameya, etc. in the form of ganas.
Saiva ganas asked Lord Siva regarding his sadasiva form (Saivadyah
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pramathottama)®. NakuliSa gana is mentioned in the Sarovara Mahatmya
(nakuliSo ganah smrtah)”. A long list of 49 ganas, the attendants of Siva and 108
pramathas, a class of demi-gods attending on Siva, indicates the influence of
Saivism in the Vamana-Purana™. Some names of Lord Siva are also applied to
the names of asuras, like Sambhu, etc. (ayahSanku Sivah Sambhurasiloma
vilomakrt).

Conclusion

In fine, it may be said that the existence of numerous Saiva materials, place
the Vamana-Purana in a Saivite class. In the contents of this Purana, a process of growth
is noticed by which the Vaisnava and Saiva materials are grafted one upon the other.
The Vamana-Purana, though apparently seems as a Vaisnava Purana, is revised with
additions and incorporations, depending on the availability of materials and its recast
form made the Purana more Saivite than Vaisnative nature.

Notes & References
1. Agrawala, V.S., Vamana-Purapna - A Study, p.VI (Introduction), Prithivi Prakashan, Varanasi,
2" ed., 1983
2. Vamana-Purana 1.11 (all the references are taken from Kashiraj Trust ed., Varanasi, 1968).
3. For exact references, please see the list of names of Gods in the Appendix, p.17 of Vamana-
Purapa, Kashiraj Trust edition.
4. Vamana-Purana, chapter 27
5. Ibid, XXVIL3
6. One peculiar concept of stuti is noticed in the Vamana-Purana that stutis are also possible in
prose form.
7. Cf. RV L.10.1
TAfd @1 MR SHahAfR: |
SRR Whd e A |
8. Sarovara Mahatmya XXVI1.71
9. Ibid., XXVIL.72
10. Vam Pur 1.24; IL.1: XVI1.44; XXVI1.34
11. Ibid., XXXVIL5; XLI.49
12. Ibid., 11.24; XXXVIL.7; Sarovara Mahatmya XXIII.2
13. Ibid., XXXIX.25
14. Ibid., XXI1.41; XXXIX.121; XL.60; XLIV.69
15. Sarovara Mahatmya XXV1.73
16. Ibid., XXVI1.89
17. Maitrayani Samhita 11.9.10

Jnana Pravaha (90)



18. Sarovara Mahatmya XXVI1.95

19. Ibid., XXVI.101

20. Ibid., XXVI1.104

21. Ibid., XXVI.107

22. Vam Pur XLIIL40

23. Ibid.,, XLIV

24. Cf. pp.18-19 in the list of names of Gods under appendix of Vam Pur, Kashiraj Trust edition
for exact references.

25. Also cf. Vam Pur XXVIIL.42; LVILS52, 53

26. Ibid., XL1.49

27. Ibid., LVI11

28. Also cf. XXII.3; Sarovara Mahatmya XVIIL.15

29. Also cf. XXXVIL5

30. Also cf. XVIL.38, 64; Sarovara Mahatmya XXI11.69

31. Also cf. XVIL63; XXVIL55; XXXIIL.116

32. Also cf. XVI.25; XXII.11

33. Also cf. XXV.38, 39; XXVI.13

34. Also cf. XXXVIL82, 84; XXXVIILY; XLVIL51; XXXIX.1, 4, 6

35. Also cf. LVIL1

36. Also cf. Sarovara Mahatmya 1.12; XXI1.21

37. Also cf. LVIL.38

38. Vam Pur VI.65

39. Ibid., V1.66

40. Ibid., V1.74

41. Agrawala, V.S., Vamana-Purana - A Study, p.27

42, Sarovara Mahatmya XXI1.68

43. Ibid., XXIIL.10

44. Ibid., XXV.7

45. 1Ibid., XXV.15-16

46. Ibid., XXV .46

47. 1Ibid., XXV .47

48. Ibid., XXV.49-50

49. Vam Pur VI.87

50. Ibid., V1.88; also cf. saivah pasupatadyasca - Ibid., XXVII.3

51. Ibhid., V1.89

52. Ibid., XLI.16

53. Ibid., XLI1.20

54. Ibid., XL1.23

Annual Bulletin-9 (91)



55. Ibid., XL1.49

56. Ibid., XLI.51

57. Ibid., XLIL.19

58. Ibid., XLII.24

59. Ibid., V.27-29

60. Ibid., V1.90

61. Ibid, VI.91

62. Ibid., 11.17

63. 'Ibid., 11.18

64. RV X.129.3

65. Vam Pur 11.24

66. Ibid., 11.34

67. Ibid., 11.37

68. Ibid., 11.43

69. Ibid., XL1.43

70. Sarovara Mahatmya XXV.13
71. For the lists, see appendix of Vam Pur, Kashiraj Trust edition.
72. Vam Pur L1.23 '

Select Bibliography :
1. Agrawala, V.S. :  Vamana - Purana - A Study. Prithivi Prakashan, Varanasi, 1983.

2. Vamana - Purana : Text & Eng. Trans, edited by Anand Swarup Gupta, All India Kashiraj
Trust (Fort Ramnagar), Varanasi, 1968.

Jnana Pravaha (92)



